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Let’s Try to Be
a Better
Person...

Don’t we all wish that everyone
would be a better person? Do we not
hope that some bad people would turn
their lives around and start doing good? Do we wish our neighbor
would treat us better than before? Do we hope that the people we
meet each day would show us respect and treat us fairly? If we
expect others to be nicer and fairer, should we not make the effort
as well? The golden rule is that we should treat others the way we
would want them to treat us.

So, be a better person this year's Lenten Journey. Do not
wait until after Pascha or later in the year and to make a resolution
about it. Do not put it off until next week or even tomorrow. Start
right now. Look at the person closest to you and show them love.
Pick up the phone and call someone who would appreciate a
thoughtful consideration. Help someone who needs it, and even if
they do not need help, help them anyways. Perhaps they will turn
the favor and help someone else. If we would just try, we could turn
our society around and make it a pleasant adventure each day to
interact with others. Smile. Wish someone a nice day. Be courteous.
Encourage others to be good. Tell
people about God's presence in
your life. “Little children, let us not
love with word or with tongue,
but in deed and truth.” (1John 3:
18). Don't just talk the talk, but
walk the walk. Show your love to
others. “If someone says, ‘I love
God’, and hates his brother, he is
a liar; for the one who does not
love his brother whom he has
seen, cannot love God whom he
has not seen.” (1 John 4: 20)

One way to turn your life
around is to change your focus.
When you focus upon God you
are bound to become a better
person. When you focus upon
helping others as the Lord has
taught us, you become a better person yourself. Our goal is to get
people focused upon God and embrace their vocation as children of
God. Our world would be much better if more people were opening
themselves to the presence of God in their lives.

So, this Great Lent go and visit your local parish church and
family. Worship your Creator as a family in Christ. Remain faithful
and continue learning how to serve God. Help each other on your
spiritual journey. May God bless us all as we enter into the Lenten
journey to the Bright Feast of Pascha of our Lord and Savior Jesus
Christ.

YkpaiHcbke IpaBocnaBHe CiioBo
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REAHKONOGHE MOGAAHHA IMTOGTIHHOI KOH®EPEHIIII

VEPATHGEKHX ITPAROGAARHHMX GITHGKOIIIR ITO3A MEXKAMHU VKPATHHU

Ynobneni y locnoai CeawenHocnyxuteni!  [lopori 6parrs i cectpyu B YkpaiHi 1a rno3a ii mexamu!

Mu 3HOBY NpUBANKAEMOCH 1O
4acy BeNIMKOro MOCTy OHYIKYYM Haw-
Oinble cBaTo i3 cBAT ~ CBATY lacxy -
BockpeciHHsa Focnopga i bora Haworo
Icyca Xpwcra. TlicT - e Yac anda Hac,
OO BIAXUNUTUCD BiL XWTTEBUX KI1O-
NOTIB Ta NpOaHanizyBat Halle XUTTH
HeobOyMaHUX 33a[0BOMIEHb - HacK-
YEeHHA HAaLIOro KOXHOro isn4Horo,
PO3YMOBOrO Ta eMOLNHOro DaxaHHs
PU3UKYI0YM HaWMMK yLamMu, @ MOX-
NVBO | CTaBNAYM Mif, 3arPO3Y XUTTA TUX,
O OTOYYIOTb Hac. “MoTpebytoun” Bce
3APA3, a He 3aBTpa 4u "“iHWKI OeHb”,
MW 4acTo He 0ayMMO He TiNbKW Y41M
Hac bor obaapyBsas, ane i loro €anHo-
poaHoro CyHa i Halwy rpomagy J1ioboBi
y Woro Tini, Ceatin Llepksi. €anHe

rPILLIHMM Ta CynepeyYunTs borosi Linb

THEKING rnocry He 1job 3rybHo nociabutm
0F GLORY - .

Tir10, ane o6 BiAHOBUTY [4yXOBHICTH
iia.”

Hexamn nig 4ac uboro ces-
TOro NOCTy MW BC Oygemo po3gy-
MmyBaTu CrioBo boxe, 4ntaTi OinbLu
yacTiwe - 0cobnNMBO TOA|, KONW NPO-
ABNAETbCH AyMKa MPO 3aHeLOaHHs
nocty, wob nig Yac CrpacHoi M'aT-
HWLi Hawa [ocnofdHs noxepTBa
npobunack 4Yepes Hall CBITCbKNM
pO3yM Ta ceple, Wob M1 pa3om 3
pO36iHMKOM, KOTpUin OyB po3n’s-
T OJHO4ACHO 3 HalLMM [0CNoAoM,
Onaranu: “locnogw, 3rafat MeHe
konu npungew y LapctBo CBoe.”
TinbKN TOAI, MU 3MOXEMO BIOYYTU

CNpaBXHE OaxkaHHs, ke Ham “MmoT- —
piOHO" 3a40BONBHUTK, abo ToYHille
NPUMHATK, Le Halla AyXOBHICTb, Yepe3

Ky MU npubnmkaemocb bamkye po bora - po Goxe-
CTBEHHOI AOCKOHanocTi “Teocnc”.

B €BaHrenii roBopuTbCA, Lo nicna Moro XpelleHHs,
Haw Focnofb MiWOB y NYCTWHHIO OYTV BUNPOOOBYBaHUM
amasonoM. My nigcyMyemo cnoBa CB.IBaHa 3010TOYCTOrO:
“BiH (Focnoap Haww lcyc XprcToc) NocTuB He Tomy Lo Momy
NoTPIOHO Oyro, ane Wob HaBYUTK Hac K MICT MOXe Hac
OXOPOHWTY Bif, AMABOMOM. | WO BCTAHOBUTW TEPMIH HaLIOrO
nocty, BiH MOCTVMB COpOK AHIB i COPOK HoYen - Bymy4n
HeNopYyLLHWM Bif, ANABOMbCLKMX CMOKYC.” (13 nponosidb Ha
Marsis) Haw [ocnoab 3anmMwaeTbcst BipHMM bory OTLio -
Kepylodm TioM, a He Tifno kepye Hum.

[OnaBoN Hac CNOKyLWae KOXHUA AeHb | MU MOBVHHI
namMm’sTati, WO MKW Takox Maemo CeAtoro [yxa, KoTpumn
fornomarae Ham nig, 4ac Benukoro llocty Ta KOXHUM pa3
KON MV NPOBYEMO MOCTUTL 3 HAMIPOM OTPUMATK MOBHUN
KOHTPOMb Haf HalWM BAACHWM TIIOM | HanpaBWTK Halle
XUTTA Ta Qywy A0 BIPHOCTI. 3 UMM Ha OyMUi, MW 3rafyemo
cnoBa enmckona Kanictoc Bep 3 kHWXKK “TMpaBocnaBHUM
LLnax™

“SHatoum 1o N1I0ANHA He € aHres, ane UUICHICTb
AyLwi i Tina, lpaBociaBHa LlepkBa Harnomaarae Ha 4yxoBHiv
LIHHOCTI TinecHoro nocty. My noctumo He ToMmy, Lo iCTu |
MATU PaxXyeTbCa YUMOCH HEYUCTUM(TPILLIHMAM). [Xa | nTrs,
Hasnaku, € boxum [apom, K My [OBUHHI CIOXUBATA 3
38/0BOJIEHHAM Ta BAAYHICTIO. My MOCTUMO He TOMY, 14O
MUY 3HEBAXAEMO BOXUI [4ap, ane HaBraku, Lo yCBIOMMTY,
1O e CrpaBhl 4ap ~ OYMLLAIOYM HALLE CIIOXWBAHHS X |
MINTTS BOHU BXE HE € MPUYMHOI XKagIOHOCT, a TaiHCTBOM
7a npu4actam 3 Xurregasuem. OTXe, MiCT MNOABUXHAKE He
CPAMOBAHWA POTH Tifid, ane rnpoTv Toro, Lo B Hac €

(/i MOBHOTY PafoOCTi BUC/IOBMIEHOK Y
Tponapi Macxu: “Xpucroc Bockpec i3
MepTBMX, CMEPTIO CMepPTb NOJ0NaB,
i TUM, WO Y rpobax, XuTTa napysas.”
M1 MPOCKMO BaLLMX MOSIUTOB, @ TaKOXX 3aMNeBHAEMO

BaC y HaWMX MOMMTBAX 3a YeCTOMOOHI Balli CTapaHHs nig

Yac Benwukoro lMocty. Hexan xe municte focnoga i Cnaca

Haworo Icyca Xpucta, mobos bora-OTus Ta npuyacts

CeaTtoro [yxa Oyne 3i BCiMa Bamuw.

3 BceobHiMaroHo 1ob0BI0, a OAHOYACHO | LMPI
MOJIUTOBHMKY 3@ KOXHOro 3 Bac,

+ KoHCTaHTuH
Mutpononut YkpaiHcbkol lMpasociasHoi Llepksu B CLLIA
I B fgiacriopi
+ Opin
Mutpononut YkpaiHcekoi [lpaBociaBHoi LlepkBu B
KaHani
+ AHTOHIN
Apxuerckon YkpaiHcskoi [pasociasHoi Llepksun B CLLA
+ loaH
Apxuenvckon YkpaiHcbkol [TpaBocnasHol L{epksu
B fiacriopi
+ Epemis
Apxuenckon [NiBAeHHO-AMEpUKaHcbKoi Enapxii
YkpaiHcokoi lpaBociasHoi Llepksu
+ lnapioH
€nunckon YkpaiHcokoi [MpasocriasHoil Llepksu B KaHasdl
+ AHApiv
€nunckon YkpaiHcokoi [MpaBocriasHoi Llepksu B KaHasdl
+ faHnin
€nvckon YkpaiHcekoi [TpaBocnasHol Lepkau B CLLIA
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THE GREAT-LENT €PISTLE OF THE PERMANENT
GONFERENGE OF UKRAINIAN ORTHODOX BISHOPS
BE€YOND THE BORDERS OF UKRAINE

Beloved in the Lord, Reverend Clergy and Monastics, dear Brothers and Sisters in Ukraine
and beyond her borders!

Once again we approach the Great
Lenten season anticipating the Great Feast
of Feast — Holy Pascha — the Resurrection
of our Lord and God and Savior Jesus Christ.
Lent is a time for us to step back from the
“rat race” of daily life to examine our lives |
of thoughtless indulgence — satisfying our
every physical, mental and emotional desire
at the expense of jeopardizing our very souls
and quite possibly endangering all those |
whose lives intersect with ours. In our “need”
to have it all NOW, not tomorrow or
“someday”, we are often blinded to not only
all that God has gifted to us, including His
Only-Begotten Son and our community of
Love in His Body, the Holy Church. The only
real desire of life that we “need” to satisfy,
or more aptly to embrace, is our spirituality,
through which we are drawn ever closer to
God — to Theosis.

The Gospel tells us that following His Baptism, our

Lord was led into the desert to be tempted by Satan. We
paraphrase St. John Chrysostom: “He (our Lord Jesus Christ)
fasted, not because He needed to, but to teach us how good
fasting is and how effective a shield against Satan itis. That He
may lay down the length of our Lenten Fast, He fasted for
forty days and forty nights — standing firm against the
temptations of Satan.” (Homily 13 in Matthew) Our Lord
remains faithful and loyal to God the Father — controlling the
flesh rather than His flesh controlling Him.
We, too, are tempted on a daily basis by Satan and we need to
remember that we also have the Holy Spirit to aid us during
the Great Lenten season and at all times when we attempt to
fast more intentionally in order to gain complete control over
our own flesh and direct our life and souls to loyalty and
faithfulness. With this in mind, we share the words of Bishop
Kallistos Ware from “The Orthodox Way™:

“Knowing that man is not an angel but a unity of
body and soul, the Orthodox Church insists upon the spiritual
value of bodily fasting. We do not fast because there is
anything in itself unclean about the act of eating and drinking.
Food and drink are, on the contrary, God’s gift, from which
we are to partake with enjoyment and gratitude. We fast, not
because we despise the diving gift, but so as to make ourselves
aware that it is, indeed, a gift — so as to purify our eating and
drinking and to make them no longer a concession to greed,
but a sacrament and a means of communion with the Giver.
Understood in this way, ascetic fasting is directed not against
the body, but against the flesh (meaning whatever within us is

sinful and opposed to God). Its aim is not
destructively to weaken the body, but
creatively to render the body more
spiritual.”

Our prayer is that during this Holy
Lenten period, we all will contemplate the
Word of God, read more frequently —
especially at the time we are tempted to
abandon the fast and that we will dwell
on the events of God Friday, allowing our
Lord’s sacrifice to break through our
secularized hearts and minds so that we,
along with the thief who died on the cross
next to our Lord, will longingly say: “Lord,
remember me when You enter into Your
Kingdom.” It is only by such contemplation
that we can hope to experience the
completeness of the joy expressed in the
Tropar of Pascha: “Christ is risen from
the dead, trampling down death by death, and to those in
the tombs bestowing life.”

We beg for your prayers for us as your Spiritual
Fathers and we assure you all of our own prayers for a truly
honest and sincere effort of spiritual pilgrimage during the
Great Lent. May the Grace of our Lord and Savior Jesus
Christ, the Love of God the Father and the Fellowship of the
Holy Spirit be with you all on that journey.

With an abiding love for each of you, we remain
the intercessors for your souls,

+Constantine
Metropolitan of the Ukrainian Orthodox Church
of the USA and the Diaspora
+Yurif
Metropolitan of the Ukrainian Orthodox Church of Canada
+Antony
Archbishop of the Ukrainian Orthodox Church of the USA
+loan
Archbishop of the Ukrainian Orthodox Church in the
Diaspora
+Jeremiah
Archbishop of the South American Eparchy of the UOC
+Ilarion
Bishop of the Ukrainian Orthodox Church of Canada
+Andriy
Bishop of the Ukrainian Orthodox Church of Canada
+Daniel
Bishop of the Ukrainian Orthodox Church of the USA
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From Lent to Pascha:

The Journey of the People of God

Beginning with Vespers on Forgiveness Sunday,
the entire atmosphere of the Orthodox Church is
markedly different from that of the regular liturgical
year. Bold, joyful melody is replaced by simplicity and
quiet. Prayer and supplication are constant and intensified.
Darkness blankets and dulls the outward brilliance of
the church. Such outward transformations help to signify
a different time in the Church: a time of pilgrimage.
During the period of Great Lent and Holy Week, the
Orthodox Church is the vehicle by which the people of
God are able to “return to Eden.”

Such metaphor has been an important part of
the life and liturgics of the Orthodox Church for centuries.
Specifically, the notion of the Church as pilgrimage is
most pronounced during the season of Great Lent. During
this period, the Church reminds us that we are indeed in
exile, alienated from God because of our sin. Yet the
Church not only reminds us of our evil ways; she provides
the way of return to Christ. This article will describe the
ways in which the Orthodox Church enables her members
truly to grasp the reality of the pilgrimage of the people
of God and thereby to participate more fully in the
Resurrection of Christ.

As with any lengthy journey or period of travel,
there is a time of preparation that precedes it, a “warm-
up.” For four weeks before the actual beginning of the
Fast, the Church teaches the meaning of Lent. In a sense,
we are being primed; we are being made ready for
repentance.

It is a characteristic feature of the Orthodox
liturgical tradition that every major feast or season —

The Lord took a handful of dust
from the earth. He breathed into it, and
created me, a living man! He made me Lord
and master of all things on earth;
Truly | enjoyed the life of angels!

But Satan the deceiver tempted me in the
guise of a serpent, | ate the forbidden fruit
and forfeited the glory of God.

Now | have been delivered to the earth
through death. O my compassionate Lord,
call me back to Eden.

“Lord, | Call” verses, Cheesefare SundayVespers

Easter, Christmas, Lent, etc. — is announced and
“prepared” in advance. Why? Because of the deep
psychological insight by the Church into human nature.
Knowing our lack of concentration and the frightening
“worldliness” of our life, the Church knows our inability
to change rapidly, to go abruptly from one spiritual or
mental state into another. Thus, long before the actual
effort of Lent is to begin, the Church calls our attention
to its seriousness and invites us to meditate on its signifi-
cance. Before we can practice Lent we are given its
meaning.

Five Sundays are reserved for the preparation for
the Fast, each with a particular theme. The Gospel for the
first preparation Sunday is the story of Zacchaeus, whose
desire to see God is emphasized; during the second week,
the Church listens to the parable of the Publican and the
Pharisee and learns about the importance of humility; on
the third Sunday the lesson of the Prodigal Son stresses
the possibility of return from exile, or alienation, from
God; the fourth week emphasizes love and brotherhood
as the very foundation and life of the Church;finally, on
the last preparation Sunday, the Church recalls humankind’s
expulsion from Paradise and remembers that God —
through Christ — calls us back to it.

On the eve of this last Sunday, the journey of
Great Lent begins. During the Vespers service, the people
once more recall their expulsion from Paradise and life
without God. The prayers and hymns remind us that it is
only through repentance and reconciliation that we can
successfully return to God's Kingdom. The tribes of Israel
had to suffer through forty years in the wilderness of
Sinai in order to reach their land of milk and honey. The
present people of God must do the same.
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Although the mood during Forgiveness Sunday
Vespers is undoubtedly somber and pensive, the
inauguration of the pilgrimage of the Church also
becomes a source of hope and joy, for we are returning
home! It is critical to understand that, while Lent serves
to heighten our awareness of our sinful nature, the
Church never loses sight of the Resurrection. It is during
this service that the Church sings, “Let God Arise!” in
sure anticipation of our destination.

The transition to Great Lent comes as less of a
shock on account of the previous four weeks of
preparation. We are prepared, in other words, for the
arduous journey ahead. Whereas previously the
Church had informed us of the meaning of our
pilgrimage, she now enters into it. To make
this absolutely real, the Orthodox Church
employs several means: service and
prayer, repentance, fasting and
sensory experience. None of these
elements is discrete or separate; all o
combine and coalesce in Orthodox life. & -

The number of services *«&*
prescribed during Great Lent increases
dramatically. During the first week alone,
the Church sings the Canon of St. Andrew
every day. The Canon is a lengthy series of
penitential prayers and lamentations read by the priest,
while the people make prostrations and sing, “Have mercy
on me, O God, have mercy on me,” in response. What is
important to note is that the prayers used during the
Canon draw one into the exile of the Old Testament. St.
Andrew employs the stories of Moses, Jacob, Joseph
and Job, to name a few, to highlight the utter sinfulness
of man and the toil and labor he must endure to be
right with God:

With a great art, St. Andrew interwove the great
biblical themes . .. with confession of sin and repentance.
The events of sacred history are revealed as events of
my life, God's acts in the past as acts aimed at me and
my salvation, the tragedy of sin and betrayal as my
personal tragedy. My life is shown to me as part of the

great and all-embracing fight between God and the
powers of darkness which rebel against Him.

The repetition of such themes begins to wear
on us — while we may have been insensitive and dulled
to the absolute expanse of our sin at first, we begin to

, feel its weight pressing on us, making it real. We begin

to understand more fully our need for Christ and our
desire to participate in the Resurrection. We long for His
refreshment!

It is not uncommon for people — Orthodox
themselves — to comment on the length of these services
and the number of prostrations included. The reason for
such things, however, is not to provide a calculated way
of measuring salvation or forgiveness, or even to be
some sort of punishment or reprimand; rather, the Church
Fathers realized that such an intense mode of prayer is
necessary in order to slow us down and make us aware:
We understand that it is simply impossible to pass from
our normal state of mind made up almost entirely of
fuss, rush and care, into this new one without first
"quieting down,” without restoring in ourselves a measure
of inner stability.

This is precisely what the Canon allows us to do.

Also beginning in the first week of Great Lent is
the celebration of the Liturgy of the Presanctifed Gifts.
This service is meant to support us in our lengthy and
tiresome pilgrimage:

On this journey we need help and support,

strength and comfort, for the “Prince of this world”

has not yet surrendered . .. and in this fight, our

main help is precisely the Body and Blood of

Christ, that “essential food” which keeps

g us spiritually alive and, in spite of all

&1 temptations and dangers, makes us

Christ’s followers.

On Wednesdays and Fridays, the

e I days that this service is celebrated, the

Z people abstain from food or drink from

the beginning of the day until after the

liturgy, which is in the evening. It goes without

saying that this is difficult and arduous. | have

never heard anyone say that they “enjoyed” this

preparation. Yet, at the close of the evening, after the

liturgy has been celebrated, the feeling of joy and peace

is indescribable. And what makes it so is the amount of

- indeed, the difficulty of - the preparation. On the day

of a Presanctified Liturgy, time ceases to be “normal

time,” and as one goes about his or her daily tasks,

things tend to take on different hues and colors. Indeed,

the perspective of Christ is “forced” into our lives. What

was previously important - errands, tasks, lists - become

trivial. Instead, all of one’s being seeks the evening at
hand:

The Church keeps a “watch” - she expects the
Bridegroom and waits for him in readiness and joy. Thus,
the total fast is not only a fast of the members of the
Church; it is the Church herself as fast, as expectation
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of Christ who comes in glory at the consummation of all
time.

During this service, several Old Testament
excerpts are read, which again remind us of our pilgrim
state as they draw us into the world of the people of
Israel. Yet the Church does not forget that all Scripture
is fulfilled in Christ. Thus, she proclaims, “The light of
Christ illumines all things!” midway through the readings
to remind us of this fact. As Christians, Christ remains
our center, and as we recall our exile we likewise
remember that Christ is the light of the universe and our
salvation. In other words, our pilgrimage would mean
nothing without Jesus.

All of this prayer, toil and preparation continues
for the entire seven-week period of Great Lent. The
simplicity of life that the Church prescribes in terms of
eating, drinking and living allows the person to breathe,
to reflect on what he or she was truly meant to be: in
communion with God. Meat and dairy products, oil and
fats are eliminated from the diet not because these things
are somehow unclean or sinful, but because human
beings — when content and satisfied — find it much
more difficult to focus on God:

Jesus did not say, if you fast. He said, when you
fast. Fasting is part of the spiritual life without which the
soul perishes, suffocated by the flesh and choked by
carnal pleasures. A human being must fast. The effort
enlightens the mind, strengthens the spirit, controls the
emotions and tames the passions. If you do not kill the
flesh, the saints tell us, the fesh kills you. Yet it is not the
body as such that is to be mortified, it is carnal lusts and
desires.

When physical hunger is over-satisfied, spiritual
hunger is more easily and readily forgotten. Thus, the
people refrain from eating certain foods and practice
utmost simplicity in order to enhance the amount and
quality of attention to spiritual behavior.

In this same vein, many Orthodox will speak of
traditions that are familiar to them outside of the specific
foods that they refrain from eating, such as abstention

from television or loud music (or any music), spending
leisure time quietly rather than at parties or gatherings,
or only reading the Bible or other theological texts as
opposed to casual material. All of these things, provided
they are not seen as ends in themselves, provide a way
for man to reach his destination of a “return to Eden.”
And while the Orthodox Church has borne countless
accusations of archaism and traditionalism, it is this
understanding of human nature and the reality of God
that lies at the bottom of her liturgical and daily expre-
ssions. Through such means, the Church prepares us for
Holy Week and the Paschal celebration.

In addition to the types of fasting and abstention
mentioned above, being in church is also different during
the period of Great Lent. The Church is clothed in the
dark garments of purple rather than the bold colors she
wore previously. The inside of the building is kept dark
and dim. The responses of the people and the choir are
plain and simple. Candles continuously burn and even
the incense seems to smell different. All of these things
— the dark colors, the dim and quiet inside the Church,
the lack of ornate music — encourage one to repent:

When a person enters the temple during Lent,
he would notice a marked contrast. The brightness is
gone. The festivity has left. The building becomes like
the wilderness — dark and forsaken by God . . . it is
spring and although the air is warm and the sun is shining,
the atmosphere is one of a “sad brightness”. Through
sensual experience also, the Church is the vehicle for the
people of God.

It is important to note that, midway through the
Fast, the emphasis is less on the sinner; instead, the Church
highlights the Cross and Resurrection as the fulfillment
of all of our labor and toil. We are on a journey — one
that is meant to cleanse us from our sin and transgression.
Yet, as Christians, the journey would be pointless if we
did not understand the purpose of Christ’s dying on the
cross and rising on the third day! As | have said, the
whole Lenten journey would be pointless without Christ
— there would be no destination, only aimless wandering.
Indeed, the entire purpose and focus of Great Lent is
not merely to purify ourselves as if that were some self-
proclaimed ultimate good. The purpose of the Church’s
Fast — the Church’s pilgrimage — is to enlighten our
minds fully with the joy and reality of the Resurrection:
“The meaning of our effort is now being revealed to us
as participation in that mystery to which we were so
accustomed as to take it for granted, and which we
simply forgot”. To remind us of this, midway through
Lent the cross is placed in the center of the Church,
adorned with flowers.

The Lenten journey continues until Holy Week,
when the Church’s pilgrimage suddenly takes a different
direction. Prior to this point, the services and continued
prayer, the fasting and the experience of the Church
have served to call her people to repentance, keeping
Christ's victory over death — the Cross — in sight.

Year LXII Issue I-1I, January-February, 2012

Ukrainian Orthodox Word 7

T



Beginning with Lazarus Saturday, however, the pilgrimage
changes. The people of God have ceased their arduous
wandering, but to complete their journey and “return to
Eden” they must remember and enter into the death
and passion of Christ. The people must go with Christ to
Bethany and Jerusalem, to Gethsemane and Golgotha.
Indeed, the entire purpose of the past forty days of
Great Lent has been to prepare the people of God for
participation in Holy Week.

On Saturday, as the Church travels to Bethany
to witness Jesus raising His friend Lazarus from the tomb,
we are made aware expressly of our ultimate purpose
and destination. As we remember
Lazarus, we are assured of our own
destiny: we have life in Christ! Already
we see that death has no dominion!
From Bethany, the Church travels
with Jesus up to Jerusalem, where
she proclaims “Hosanna” with all of
her might, waving palms and
branches in victory. The Church
unhesitatingly declares, “Blessed is He
that comes in the name of the Lord!”
There is a feeling of triumph and
joy — the Church already knows the
outcome of events to come. Vet,
although victory is sure, death comes
first.

As we stand in church on
the evening of Palm Sunday, we are
sunk in darkness. This is the end . .
we have held high our palm branches
and accepted his Kingdom. But now these palms lie at
home, and we stand in darkness. The end has come.
Knowing this, the Church grows silent.

During the first three days of Holy Week, the
people of God are called to be still and watch, for the
hour is drawing near! An attitude of constant, relentless
vigil envelops the Church as she waits, no longer in motion.
On each of these days, the Church celebrates a Matins
service — typically known as the Bridegroom Service —
that emphasizes the parable of the ten virgins waiting
for their Lord. The Church reminds us to be like the five
wise virgins who are prepared and ready for whenever
the Lord arrives to gather them into His celebration:

Midnight is the time for us to keep vigil, to watch
and pray. The night time of “this world” is when we look
for the coming of the Kingdom of God. The parable of the
wise and foolish virgins who went out to meet the
bridegroom forms the basis of this special troparion sung
at the beginning of Matins each day ... . The bridal hall is
the Kingdom of Heaven. The Bridegroom is Christ. He comes
at an hour when we least expect Hm. We must “watch,
therefore, for you know neither the day nor the hour”.

Beginning with Holy Thursday, the Passion is made
present. The Church partakes of the Last Supper with
Jesus and His disciples at the midday Eucharistic

celebration; the Church sees and hears the betrayal of
Judas; the Church reads and lives all four gospel accounts
of Jesus' trials — from Gethsemane to the Cross. On
Friday, the people of God bury Christ and lament His
death; finally, the Church keeps watch over the tomb of
Christ in prayer and quiet anticipation.

On Holy Saturday, the people wait in the tomb
for Christ’s Resurrection. The Paschal victory is anticipated
as they remember their journey in the wilderness and
corresponding alienation from God. Here, as is so common
in Great Lenten services, the theme of pilgrimage figures
prominently. It is of no little consequence that the Old
Testament readings draw “parallels
between Israel’s Exodus and Christ’s
Burial and expected Resurrection.”
The Church passes over death. And
as such, she is able to proclaim the
coming Resurrection with surety:
“Arise, O God, judge the earth! For
to You belong all nations!”

And suddenly — triumphantly —
the Church sheds its darkness and
exhaustion. Purple and black gar-
ments are exchanged for those that
are white and radiant. Darkness is
washed away by light and the Church
sings a joyful “Alleluia!” The people
of God are assured of Christ’s victory,
for they have seen and tasted Christ!

Although the Church tastes the
joy of the Resurrection on Holy
Saturday, she remembers that Christ
is still in the tomb. So for the remainder of the evening,
She keeps watch at the tomb and waits for the dawning
of the third day. At midnight on Pascha, the Church
throws open her doors in joy and elation: Christ is Risen!
The people of God have reached their destination: Christ
is Risen! The Church dances with happiness: Christ is
Risen! Everyone rejoices with gladness, for after centuries
of merely existing in the world, the human race now
had a “new life.” This was the purpose for the celebration.
As Christ walked away from the dark musty tomb,
mankind now had the opportunity to leave the dark life
of sin and walk away from the grave with its feelings of
uselessness, hopelessness, gloom and despair. This is what
Orthodox Christians are called to celebrate on Pascha
for it is the day on which the passage from death to life
is opened by Christ. And in the Orthodox Church it is
indeed celebrated! Anyone who has been to the service
at midnight on Pascha, even if he is not Orthodox, can
sense in the atmosphere a special feeling. A new way of
viewing the existence of man permeates the congregation.
In the “night which is brighter than the day” there is an
indescribable presence of joy. Even if it is only for a
moment, the person cannot help but feel that the “day
which the Lord has made” is indeed something dif ferent. It
is different in a sense that there is something present that
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all men who have but once partaken of it, they cannot
continue to deny. To celebrate the Resurrection in this
manner would radically change a person’s attitude toward
everything in the world. The Church naturally seeks to reveal
this glory of the feast. The Church fervently desires to
show the world that the splendor of Pascha will produce a
different attitude towards life.

Their pilgrimage over and their destination reached,
the People of God once more fully participate in the joyous
life of Christ.

Other Christian denominations continually
emphasize the Church’s earthly existence as exilic; Orthodox
theology, while in no way disregarding the “future and
abiding” Kingdom, understands and lives the now of the
Kingdom. It is the Kingdom-as-now in which we participate
during each Eucharistic celebration; it is the Kingdom-as-
now that we know as Christians and believers in Christ; it
is the Kingdom-as-now that stretches and expands across
space and time.

Thus we return to where we began, indeed to
where the Eucharist itself begins: to the blessing of the
Kingdom of God, as its content and all-encompassing
meaning . . . It means that now, already in this world,
we confirm the possibility of communion with the
Kingdom, of entrance into its radiance, truth and joy.
Each time that Christians gather in the church they
witness before the whole world that Christ is King and
Lord, that His Kingdom has already been revealed and
given to man and that a new and immortal life has
begun. This is why the Liturgy begins with this solemn
confession and doxology of the King who comes now
but abides forever and shall reign unto ages of ages.

This understanding of the Kingdom - indeed,
the very essence and reality of the Church - is central
to Orthodox theology.

In light of this understanding of Church and
Kingdom, one may wonder why Great Lent is necessary.
After all, if Orthodox Christians experience the reality
of the Kingdom of God during each Eucharistic
celebration, haven't we already reached our destination
of communion with God? Is the pilgrimage necessary?

The pilgrimage is necessary precisely because
we do not always want or recognize His Kingdom.
Indeed, rather than live in His communion and love, we
have done nothing but forfeit that glory. We remain
tied to our fallen world and our sinful state. We cling
to our passions instead of clinging to God. Knowing
this, the Church gives us Great Lent to assist us in our
salvation. We need reminding. The Church is here to
remind me of what | have abandoned and lost. And as
she reminds me, | remember: “I have wickedly strayed
from Thy fatherly glory”. In order to continue to
experience fully the joy of Pascha and our participation
in the Kingdom, we must each year journey through
the Sinai wilderness of our sin. We must be made aware
of our utter rebelliousness.

Through the intense self-awareness that the
journey of Great Lent brings, the people of God are
prepared each year to experience the events of Holy
Week and Christ's Resurrection from the tomb. We
remember that Christ died and rose again; we remember
that we can do nothing without Him; we remember that
we were baptized into Him and, as such, participate in
that very Resurrection. One’s entire worldview is
transformed:

We are baptized in the death of Christ, shrouded
in water to rise again with Him. And for the soul lustrated
in the baptismal waters of tears, and ablaze with the
fire of the Holy Spirit, the Resurrection is not the only
hope but present reality. The parousia [the return of
Christ] begins in the souls of the saints, and St. Simeon
the New Theologian can write, for those who become
children of the light and sons of the day to come, for
those who always walk in the light, the Day of the Lord
will never come, for they are already with God and in
God. An infinite ocean of light fl ows from the risen
body of the Lord.

Remembering - making real Christ’s passion and
victory over death - transfigures our life. Having been
dulled to His glory, we are now awakened; having been
ignorant of truth and life, we are now illumined; having
been blind to Christ’s presence, we now see Him.
Ultimately, Orthodoxy is a way of life. It is a continuous
acknowledgement of, and participation in, that new life
that Christ gave to us through His death and Resurrection.

Each year, at the start of Great Lent, the Church
reminds us of our rebellion against God and compares
humanity without Christ to Adam weeping bitterly outside
the gates of Paradise. Out of love, she calls the people
of God to return with her to the Kingdom. The choice is
ours; if we are willing to participate, how much more
joyously will we proclaim, Christ Is Risen!  Melanie Paulick
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Aopora
Beankoro IlocTy

Benukun MMicT. 3HOBY nMpuKoB 4ac Benwmkoro
MocTy. Bxxe BKOTpe, 3 POKY B PiK KOXHWM 3 HaC BXOOAUTb
y LUen ayxXxe BaxXIMBWUW nepiod B LYXOBHOMY XUTTI
xpucTusH. CKinbkK pasis My nepexoaunn 4ac Benvkoro
MocTy, ane wo ue 3MIHW0 Y HaWOoMY XUTTI? 3BMUYaNHO,
AKLLO MU WKMpo nepexuBany [MicT, To, HaneBHO, 3MiHM
Oynu i 3aNMWMNNCA 3 HaMW Ha Aanblle Halle XUTTS.
3afanmMo cobi e pa3 i Wwe pa3 L NMUTaHHS: @ YoMy, BnacHe,
noTpioHu fMicr? [nsa yoro [licr? Lo My po3ymiemo nig
Moctom? YoMy Lel Hac € HeoDXiaHWI Yy XUTTI LlepkBn i
KOXHOro 3 Hac? LLlo o3Hayvae MMicT Ana Hac i Wo BiH A€
Ham?

Grokycu

Mu noctimo, 0o, Harneplle, caM Hall Focnoab
lcyc XpuCTOoC ilWoB Ha NycTMHIO i NpoBiB Tam 6e3 ixi 40
OHIB | HoYel. BkiHUi uboro nepiogy vacy, konu Moro
OpraHiam OyB BKpawm BMCHaxeHul, Tocnogs AOMNyCTUB
00 cebe 3/M0ro Ayxa, sKMW CNoKyllaB MOro TpbOMa
HaMCUABbHILLMMUK CNOKycaMu, B K BNafa€ NOAMHA, a
came: Crokycu ©araTtctBoM, C/laBoto i Bnagoto. focnoab
nepemir ix. BiH Moka3aB HaM, WO i KOfIeHa NtoAnHa Moxe
nepemMorTu Ui i byab-aki iHLWI cnoKycK, HaBiTb byay4u 0o
Kpato BUCHaXKeHoI0 i3n4HO. bo ronoBHy posb y 6opoThoi
i3 cnokycamu Bifirpae He cufa Tina, a cufla Ayxa, ane
npwv OAHIM AyXe BaxXIMBIK YMOBI: KONW AyX MOAVHU €
noeaHaHnn 3 borom. TobTo, KON NOAMHa, Oyaoyyn B
enHocTi 3 TBopuem (B CTaHi ocBAYylo4Oi nackm - Ges
BaXKOro rpixa), Yepnac Big Hboro yci HeoOXigHi cunm
LNs KUTTS nNpaBefHoro i bopoTbou 3i 3nom. bopoTbba 3i
CNOKYyCaMU € HeMerkoo Ans TUX, XTO XO4e NTK 3a XPUCTOM.
Tak Ak caMm Xp1cToc JomnyckaB cnokycun ao cebe, Tak BiH
OOMYyCKaE ix i 4O Hac - CBOIX MOCNAOBHUKIB - 0O MK
nepemornn ix (He gns Toro, WoO CNoKycu nepemornim
Hac, ane mu ix). Ane YoMy locnodp OOMyckae OO Hac
CNoKycn? AfKe CNOKYCK 3aBaxkaloTb HaM CMOKIVHO XXUTW.
K He AWBHO, ane cam [ocnodp ckasas: «HeMoXnuBo,
o6 He 3'aBnanuca cnokycu» (J1k. 17, 1); «BoHo 1 Tpeba,
WoO NpUALLNK CNOKYCK, ane rope Tivt NIOANHI, Yepes aKy
cnokycu npuxoaste» (MT. 18, 7).

Cnokyca - ue ue He rpix, Ue Tinbku noTar Ao
rpixa. | AKWo M1 niggamMocs LupboMy MOTArOBI i MOYHEMO
peanizoByBaTK CMOKYCY, TO TOAI MO4MHAETLCA MPIX: CBIAOME
i IOOpPOBINbHE 3A4JINCHIOBAHHA 3M1a OYMKOO, GaXkKaHHSAM,
CnoBOM, AinoM. Hanpwknag, cama no cobi 3na oymka,
fKa € B MOEMY PO3yMi, LLle He € rPiXoM, ane MokK He
NoYHy O0OPOBINLHO i PO3BMBATY, 3HAKOUN, WO Le 3na
OYMKa. 31a AyMKa NepexoamTsb B 3/1e baxaHHs (rpixosHe

BaxkaHHa) i Aani NPoABMAETLCA HA30BHI NIOAVHN Y DOpMI
MPIXOBHMX CniB abo Ain. Takolo € florika po3BUTKY rpixa.
ToMy Hamkpalle OopoTUCs i NepemaraTu rpix Ha cTagii
cnokycu. Hamkpawmin metor, 6opotbbu 3i cnokycamu €
noBHa 0arayXiCTb [0 HNX: SKOMOra MeHLLe aKLeHTyBaTH
yBary Ha criokycax i 6ytv go Hux Gavgyxumn. Le B
JaBHWHY [OCBIOYEH MOHaxXW pagunu: crokyca nofioHa
[0 cobaku, fika raBkae Ha Tebe, Konu naelw goporoto. |
4MM CUTbHIWe TW i1 BiAraHAEW, TUM CUMbHILLE BOHa Ha
Tebe raBkae. €4MHO NpaBUbHUI cnocid, uob BOHa
WBMALE 3aMOBKMa - ODEpPHYTUCS | CNOKIMHO UTK aani,
He 3BepTaTV Ha Hei >XXOAHOI yBaru: MOraBKaE i CKOPO
3aTuxHe. [pocTta nopaaa, ane XTo NpobyBaB 3acTocyBaTH
iT B XKWUTTI 3HAE, K Lie He nerko. Tomy € e ofHa nopaaa:
Konu Oyne ocobnMBO BaXXKO OMUPATUCH CMOKYC -
Monimocs. OAVH i3 3aKOHIB yXOBHOT 6OPOTLOM rOBOPUT:
He Byno, Hema i He Oyfie Takoi crnokycu, sika bu BucTosNa
npoT MonnTBM. MonnTBa nif Yac CNOKyCMBUX HanaaiB
nepemarae cnokycu byab-akoi cunu. Tomy bopoTtbba 3i
CNoKyCamMn € HeobXiAHOW0, OO MU CTann CUNbHILLMMUA
OYXOM, 3MIUHINMM OYXOBHO i MOpaNbHO. «XTO He
CNOKYLLYBAHUI - TOM He 3pinum» - nicas CBaTUM Bacunin
Benukum we B IV cTonitri.

Tinbkn He Tpeba cebe camoro “3araptoByBatn”,
LyKato4mM cobi cnokycu, a HaBnaku, Tpeba ix yHuKatu:
Havneplwa 6opoTbba 3 rpixoMm - Le yHMKaTW Harogm Ao
rpixa. Cnokycn NpUXOAATb CaMi | NepeBaXkHO Toaj, Ko
X HaVIMeHLLe YeKaELL.

KpiM 3arapTyBaHHs Haworo gyxa, 6opoTtbba 3i
CMOKyCamMu TakoX BUWSBMSIE HaM Halli cnabki CTOpPoHM,
HaLli MoraHi CXWUNbHOCTI, HaLLi HEMOYI.

10 YkpaiHcebke ITpasocnasne Crioso

Pik LXII Ynuc. I-1I, civeHb-m0THH, 2012



Yac Benukoro [locTy - 0CoBAMBUIA 4YacC y OYXOBHIM
©opoTbOI. | He ToMy ocobnvBMiA, WO Focnodb A0MYyCKaE
[l0 Hac siKicb 0CODNMBI CMOKYCK, a TOMY, Lo BiH fa€ Ham
ocobnuei bnaromarti, 0cobnMBy Cuny nepemaraty bymdb-
Ky Crokycy, OyAb-siKy MoraHy CXMnbHICTb, Oyab-aKNA rpix.
Tomy B Uen nepiod, Nepiof MocTy - MU MAEMO LUaHC
3BINbHUTUCA BifL AKOICb MOraHOi 3BUYKM, CXMIBHOCTI a0
rpixa, siki Ham 3aBaxatoTb XWUTW. OTxke GopoTbba 3i
CMOKYCaMW 3arapToBYE HAC i pobOUTb CTIMKIWWMMN i
BIAMOPHILLIMMM A0 3713, @ CaMi CMOKYCU BUABASIOTb HaM
HaLli cnabki CTOPOHM i CXMNBHOCTI [0 3Na.

GTPHMAHICTH | CROEOAA

Mict ©e3 cTpMMaHoCTi He € nicT. HenpuBabnuee
e C/I0BO - «CTPUMAHICTb» - ANS Cy4acHOI MOOVHU.
CbOrofiHi Oxouillle XO4yTb 4YyTU CJIOBO «CBOOOma».
CTpuMaHicTb i cBobofla Ha nmepwwui nornsan - Hion -
NPOTUAEXHI NOHATTA. Ane, Lie TibKM Ha NepLunn Nornag.
AK He AMBHO, MXX LMW ABOMA MOHSATTAMM € AOCUTb TICHUI
3B'A30K. XPUCTUSHCbKMIA MICT € OAHUM i3 CUITbHUX 3aCobiB,
KNI 0AE NIOANHI MOXIMBICTb CTaTW BiNbHIWOO (He
abCoMIOTHO BiNbHOIO, OO BU3BONEHHS MIOAMHM - Lie MPOLieC,
KM TPUBAE BCE XUTTA). A XTO He xode ByTu BinbHUM?
BinbHMMUM x04yTb OyTW BCil HWHI NioiiHa 0COBNMBO rocTpo
pearye Ha obmexxeHHs i1 ceoboan. CborofHi € gy>e MOAHO
roBopuTK Npo ceobogay. Lle ctano o3Hakolo obporo ToHy
i NepenoBOro Ceitornaay. Ane npo siky cBoboay BC HUHI
roBopsT? CBOOOAY Bif HOro, i LLIO Take, BracHe, € ceobopa?
Maio Ha yBa3i ceobopy ocobucty mognHu. Craplue
MOKOSIHHA NIOAEN NaM'aTag, fK 33 YaciB KOMYHICTUYHOMO
pEXMY MIOAM MpISN Npo cBOBOLY COBICTI, cBOOOAY CIOBa,
cBoboay 360piB i T.M. KpaLli CUHM | AOYKM HALLIOrO Hapoay
BigAaBanu 3a ceobony YkpaiHu i LlepkBu HaBiTb Te
HaMLHHILLE, O BOHW Manu - BflacHe XWTTA. IxHi XepTeu
He Oynv MapHUMW - CbOrOLHI MW MAEMO MOMITUYHY
He3aneXHICTb HaLLOT Aep>KaBW, MOXEMO BITbHO MOMNTUCS,
De3nepellkogHO 30MpaTUCH Ha MITUHIA | T.N.

Tak, B ycix cpepax CycnifbHOro XWTTa MU CTanmu
BiO4yTHO CcBOGIAHILLMN. CborofHi, HaBiTb, € cBOboAa AN
TaKMX peyel, 3a ki MU HaBiTb He 6OPONNCS, i AKi MPUIALLITIA
[0 Hac HemnpoLeHnMM ricTbMn. Malo Ha yBasi csobony
nponaryBaTM Ha BCix 3acobax MacoBoi iHhopmaLii
HaCKMNBbCTBO, PO3MYCTYy, CMOXMBALBLKUA CMOCIO XNTTS,
cBoboOAy, fka MeXye i3 CBaBinnsaM, ceoboay Bif Oyab-AKmnx
MOpanbHUX 3acag, a 0cobNMBO Bif XPUCTUSHCHKMX
LiHHOCTe T.n. TO HEBXe MV OCArM BEPLWMHN CBOOOAM?
Hesxe cBobopga «pobOWTM BCe, WO 3aBrogHoO» €
CNpPaB>HbOIO CBOOOAOIO NIOANHW? BiBHOCHO TOTaniTapHNX
PEXMMIB MW CTann Habarato cBoGigHilLMMK. Ane Y no
CMpPaBXXHbOMY BiflbHMMK? [oniTyHe pabCTBO BIGIMLWIO B
MVHye, ane 3anmwmnocs pabcTeo rpixa (Ao pedi, fke €
KopeHeM ycix bif NoanHL), 3 9KMM Masio XTo GopeTbcs,
Npo fKe OPY>KHbO MOBYaTb 3aCObK MacoBoi iHopMaLli,
ane [o AKOro Hac JOCUTb MOTY>KHO 3BiAyCib LUTOBXalOTb.

To un crana noavHa CbOrofHl Hacrnpasl BUIbHOIO?

IMSHbMO HaBKOJO cebe: CKinbkK € cepep, HaC HeBINbHMIKIB:
pabiB anKoronto, HapkoMaii, Po3nycTi, rpoLlen, cnasu,
BMagu, po3Kolen i T.N., a CKiNbkK € pabiB BRacHMX
Hemo4yen: NiHMBCTBA, OOXWPCTBa, FHIBY, 3a34pOCTi,
HeHaBWCTI | T.M.

Tak, € HUHI cBODOOM MOMITUYHI, ane MoAnHa W
Hadani € npurHobneHoto. To Yoro Lie Ham Dpakye ans
noBHOI cBOOOAM? He BXxogsuM B OWMCKYCIO 3 PI3HUMU
inocodcbkMM PO3YMIHHAMK CBODOOAM, NOAMBIMOCS, L0
rOBOPUTL HaM MPO CBOOOAY NMOAMHN Halla XPUCTUSAHCbKA
Bipa. Tpox\ CApPOCTMBLUM BU3HAYeHH:/AediHilio, saka
nofgaetbca B Katexmsmi LlepkBM MOXeMo cKasaTu, Lo
cnpaBxHs cBobopa MogmMHM - Le € ceoboda B 3na i
3[aTHICTb 3aBXAW BMOMPaTL J0OPO, AKMM € Bons [OCNOAHS.
OTxe B MepLly Yepry, NOAMHA NOBUHHA OyTU BiNbHOIO Bif
311a i rpixa, 60 iHakLe Bci (hopmm cBODOAM BTPaYatoTb CEHC:
LLIO 3 TOrO, WO HaLLi HAMAEMOKPATUYHILLI 3aKOHW FapaHTyIOTh
Be3niy npae i cBoOOA NOAMHI. A M HE MOXEMO 3a0e3nednTn
NPaBO Ha >XUTTS MIMbMOHIB HEHAPOMXKEHMX HALUUX OiTeu,
AKX BOMBalOTb abopTamMy; Lo 3 TOro, L0 MAEMO OfHI i3
HancnpaBeanMBILLMX 3aKOHIB B EBPOMI, @ CYCMifIbCTBO XKMBE
MO HenmMcaHMx 3akoHax Kopynuii i obmaHy. Homy He fjioTb
TOAChKI 3aKOHW? Bo NofyHa € HeBINbHMKOM rpixa. Cuna
MIOACBKOrO 3aKOHY € HAaATO Mana, oG 3MIHWUTU NioaMHY
HaCTinbkK, WOO BOHA CTana BiNbHOW BiO rpixa. Big rpixa
TIOOMHY, AKLLO BOHA LIbOrO XO4e, MOXKe 3BIIbHUTM TibkU Ti
TBOpELlb. BiH 1aB 3aKOHW, 5iKi € YMOBOIO NIOACHKOT cBObOAM
i nae cmny, Wob ix BUKOHYBATW. | MOKM NoAMHA He 3p03YMiE,
B YoMy nonisirae ii cnpaBxHs cBoboma, 00T He nepectaHe
Oyt pabom. ToMy HEMOXMBUM € OyTI BiNbHMM Bif, 3113,
He CTPVMYIOHYMCh Bif, HbOrO. be3 cTpMMaHoCTi NiofVHa CTae
pabom 31a, OO 310 HIKOMW He € HeMTpanbHWM: BOHO
NPUTArYE, MaHWTb, BOHO Ma€ cuny, LWoO yTpuMyBaTV npu
cobi nofen HaBiTb 3 HAWCUIBHILLIOI CWUMOK BOJi. 3a 3/10M
MOpasbHMM, TOOTO 3a MPIXOM - 3aBXAN CTOITb 3710 0COOOBE
- 300 Oyxu, gki MM Oinblle MaloTb MpPaBO BMAMBATA Ha
MOAVHY, YMM Ginblie NioguHa pobuTh rpixiB. ToMy He
CTPUMaABLUMChH BIf, FPiXa, HIKOMW He CTaHeMO BITbHUMU BIf,
31a. Mycmo BMbMpaTu: abo cBoboda Aajren boxumx, abo

pabcTBo rpixa, 3na i cmepri. (3aKiH4eHHs Ha cT. 13)
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XPUCTUAHN NMOCTUAM YacTile Big iyoeis, i nmict Oys
Mamke TakuM, [K i B HUX, TOOTO BMpaxkaBCA B NPOsBI 3HAKIB
nevani. BiH nonsras B ToMy, o6 icT He Ginblie OOHOro pasy
B [EHb - BBe4Yepi, YTPUMYyBaTLCA Bifd BMHA, CONOAKOIMO |
XMPHOro, NMPOBOAUTL AeHb Ha CaMOTi | B MOMUTBI. B KHK3I
“MacTmp”, WaHoBaHi ApeBHIMW, FOBOPUTLCS, L0 B AeHb NOCTY
3 CaMoro paHky Tpeba MM Ha MONUTBY, He BKYLLAIOYKM HIHYOro,
KpiM xniba i BoaM, po3gaBatv BOOrVMM HaOfMLLIKW Bif, CBOrO
MalHa. 3 MOCTOM 3aBXAW NOEAHIOBANacs po3gada MUAOCTMHI.
CaM nicT CNy>XMB LUbOMY, TUM LLIO 3MeHLUYBaB BUTPaTL. MNTK
00 Beyepi BBaXKanocs MOPYLEHHAM MOCTy. XTOCb 3i CBATUX,
ioyYn Ha MyKW, BIAMOBUBCS MUTK Te, LLO MOMY NiAHECaM Ans
3MILHEHHS W1, FOBOPSAYM, WO LLE HE MPUILLIOB Yac NepepBaTti
nict. Lle 6yno B n'aTHML0 B 10 rof. paHky. B nepuumnx cTonittax
LEePKOBHWIM MICT Y XpUCTUAH OYyB OOMH pa3 Ha pik, nepen,
Macxolo - Benukum MMict (Teptyniad, “Mpo nict”). Llepkea
OOTpYMyBanacs 1Moro B Nam’'aTb NPO CTpaxkaaHHs Icyca Xpucta,
BigHOCAYM [0 cebe ckazaHe Hum: “Ane HactaHyTs AHI, KOu
Binbepy b vy HUX XeHuxa, | Togi noctutimyts” (Md. 9, 15).

[HWi nocTu Bynu Todi AoBinbHUMK (TepTyniaH, “MNpo
micT”): NiCT B cepedy i N'ATHULLIO KOXHOT ceamuui, BinoBigHo
Benvkomy MocTy, OyB NposBOM CRiBYYTTA A0 CTPaXAaHb lcyca
XpwncTa, ockinbku B cepedy CknuvkaHa Oyna npotu Hboro
iyoesMu pafa, a B n'atHuLI0 BiH ByB po3n’atui.

Lli nocTu BigpisHanucs Mix coboto Tpmsanictio. MicT B
cepeny | M'ATHULIO TpUBaB OO TPETbO! FOAMHU OHSA, TOMY i
Ha3MBann Moro Hanienoctom. [lict B YoTupuaecaTHULIO
3akiH4yBaBCs nicnsa BedipHi. LLle ©yB noBHMI nicT abo nosHe
FOBIHHSA, KONW Winy goby nposogunn 6e3 ixi. Tak rosinv y
Benunky Cyboty, aeski Ao Hei mopaBanu Benwky M'atHuLio,
IHWI NPOBOAMAM TaK TpW LOHI, YOTMPW, OedAKl BC WiCTb OHIB
CTpacHol cegMuLi - KOXHUIA CKiNbkK Mir. TTOBHOrO MocTy B
IcnaHii JOTpUMYBaNMCs KOXHOT cyOoTM i, 0OOaTKOBO, OOMH
pa3 KOXHOro Micsils, KPiM IMMHS | CEPMHS.

YTpuMyBanuca Big i no pisHomy. OgHi He inun
NeYeHOro i BapeHoro, iHwWi inu Tinbkn cyxe (TepTyniad, “Mpo
MicT”), YyTPUMYIOYUCh He TinbkK Bif, M'Aca i BWHa, ane i Big
MNOAIB BUHHUX | COKOBUTUX, BXMBAIOYM 3 X/IOOM NMLLE ropixu,
MUrOanb i T. M., iHWI 3a40BOMNBHANMCA XNiOoM i Bogoto. Takunmn
MicT 0cobnmMBo ogoOpIOBaBCA Mifd, Yac rOBiHHSA, AK MiAroTOBKA
00 MydeHuuTBa (TeptyniaH, “Mpo nict”). [esaki He TiNbkK B
CTpacTHy CeaMULIO HIYOro He 11K, a HaBiTb BMPOAOBX
Baratbox AHiB, 7K roBOpUTb JTyKisH. B Ui HE3BMYaHO TprBani
NOCTU BXOAWMNM HaBITb HefibHi OHi, B AKI 3@ NpaBuiamu
LiepkBn 3a60poHeHO Oyno nocTuTics.

Y nepLui CTONITTS XpPUCTUAHCTBA B Tpeii i Pumi Bynu
MoAu, WO 3aManucsa PisHUMMK TiINeCHUMW BMNpaBamMu AN
3MilLlHEeHHS Tina, ane HabaraTo Oinblwe Oyno Takux, fKi
WKIgIVBMMU 018 340POB’'S MOpokaMu 3HecunioBanu cebe
HaCTINbKK, WO B PO3KBITI T BUrNAA3NN Ay>Xe cTapumm. B Ton
Xe Yac cepef, po3nycTu, aka npousitana B €rvnTii Cipii, bynn
BeVKi MOCTHWKM, LLLO XN HabaraTo AoBLUe Bif, iHLWMX Nogen.
MpaBAa, y Tenamx kpaiHax MicT He HacCTINbKK TAXKWM, ane
CNocTepiraancs He3BMYanHI NPUKNaan yTPYMYBaHHS BIf, IXi |
B [annii, i B we Oinbly XxonoAHMX KpaiHax - i ue Bxe OinbL
Hixk Yyepe3 100 pokiB Micns anocTonie, TOMy Lo 6araTo XTo 3
BEIMKNX NMOABMXKHUKIB CAligyBany APEBHIM Yy MOCTI.

XpuctnsiHM, nomibHo Oo iyaeis, BBaXanu nict
4acoM HapikaHb. [MpaBaa, B iyaeiB NpuynHoo Nocty byna
neyanb 3a BTPATOlO YfeHa poauHK, abo akack Giga. A
XPUCTUAHN Hamaranmncs BHUKHYTU B AYXOBHWW CTaH
peyen, i TOMy BUKOPUCTOBYBANWM MICT - LN 30BHILLHIN
BMAB CKOPOOTM - AN MiACUIEHHS KOHTPOSIO Hag, CBOTMM
NoYyTTAMM, WO Chpusie cnaciHHio (2 Kop. 7, 10), To6To
nokasHHio B rpixax. CB. KinpisH BYMTb, W00 rpilLiHKK
onfakyBaB CMepTb Ayl CBOEI MPUHAVMHI Tak, sik BTpaTy
ymobneHoi ocobun (“Mpo nagiHHA"), a cBATUN loaH
3naTtoycT y cnosi “O ymMuneHmi” BXWUBAEE Take X
NopiBHAHHSA. KpiM TOro, MmicT BBaXaBCs KOPWUCHUM A4
3anobiraHHs Crokycam, BUCHaXyo4YM Tino i nignopsana-
KOBYlOYM MOro ayxy. ToMy Ti, WO NOCTUIUCS, YHUKaNu
3a[0BOMeHb, HaBiTb A03BONEHUX. B Hamaranumca 6ytn
Oinblie Ha camoTi, Oinblue MOBYaTK, B LLePKBi OyTW BinbLu
YBaXXHUMW, B MOSINTBI | YNTAHHI - CTapaHHILLMMU.

HaBiTb He B OHI MOCTy Tpane3a XpuctusaH byna
Lly>e MOMIPHOIO | MPOCTOI. IM MOCTIMHO Haragysanu: He
O TOrO XMBYTb, WOO iCTW, a ANs TOro innaTh, Wob XnTu
(KnnmeHT OnekcaHapinceknm, “Tpo BUXOBAHHA aiten”),
NPUAMaTK XKy CTINbKK, CKiNbKK NOTPIOHO Ans 300POB'A i
cvnn Wob TpyaAUTUCSA, HexTyBaTu facouwamu i
NPUroTyBaHHAM MNUWHWX CTpaB. BOHM po3yminu
OyKBanbHO i MpUManM sk 3akoH C/loBa CB. anocTona
MNaBna: “Kpaiye He icTv M’aca, He MTY BUHA | HE YUHUTU
HIYOro Takoro, Bjf 4Yoro 6part TBiv CrOTUKAETbCS, abo
CrIOKYILIAETLCS, 200 3HeMarae” (Pm. 14, 21). CTpUMyBaHHS
Bif, BMHA NpUNUCYBanocs HambinbLue XiHkam i mignirkam,
a TMM, WO BCe-TakM BXWMBaNW MOro, pekoMeHayBanu
p030aBnATY BOAOI0. AKLIO XTO 1B M'ACO, TO 3Ae0inbLoro
pnby abo nTaxiB, ane He 4eTBEPOHOrMX; BifO, KPOBI i
3a/ylWeHoro yTpuMyBanucs BCi Mo 3abO0OpOHi
Anoctonbcbkoro Cobopy ([MisH. 15, 29). barato xT0
XapyyBanucs NnuLle MOSIOYHUMUW CTpaBaMu, MIOAaMU |
oBoYamu. Hamyacriwe: ropoxom, 6ob6amu, veuyeBuLeto.
[HoOi BBaXkanmn, LLO | BOHW € 3aHAATO MOXWBHWMUW 014
Tina, i BXWBaNM TiNbKW 3efeHb 3 XNiboM i BOAOIO,
OykBanbHO pPo3ymitlouM crnosa anoctona (Pum. 14, 2).
Po3noBigatoTb Npo cB. anocTtona Matdia, wo BiH
Xap4yyBaBCs OLHOIO 3eeHHI0, OpyHbKaMK 3 [epeB |
arogamu. (3akiH4eHHs Ha cT. 13)
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(3akiHyeHHs i3 cT. 11)

Aopora Beankoro IlocTy

OTxe, Yepe3 CTpMMaHiCcTb bor B13BONSE HacC Bif
pabctBa rpixa. «Bu 60, OpaTtn, noknmkaHi o csoboaw;
abu Tinbkn csoboda Balla He CTana NPWBOAOM [0
TinecHocri.» (. 5, 13), «[oBoabTeca fK BiflbHi, Ta He AK
Ti, WO 3 BOMi pobNsATb MOKPWMBANIO 3100U, ane aK Cinyru
Boxi» (I 7. 2, 16).

Gayxauua

Monpw Te, WO XUTTS XPUCTUSHKMHA - Lie NMOCTIMHA
DopoTbba 3i 310M, NOCTIMHWI pyXx Bnepemd, My noTpebyemo
3YMUHKN. 3YNUHUTUCS, LWOO NepeBipuTn, Yu BIpHO NOEMO
[0 Uini, Y He 36Ununca 3 4oporK, Yu NpPaBUIbHO XMBEMO,
MUCIIMO, Y1 He Tpeba 3pobuTK KOpeKLLIo Y CBOEMY XKUTTI.
Pyx - Le nobpe, i XUTTa nepenbdadvae HasBHICTb pyxy, ane
KUTTS OYXOBHe - Lie Hacamnepen pyx Aywi go bora, i
LoD Uer pyx CTaB MOXIMBUM, pyx (i3UHHUN OeKonu
MOBWHEH YCTYNMUTK MiCLle TULI, CMOKOK i npu3agymi.
3yNnUHUTUCA He Wob nepectatu OopoTucs, ane wob
nodytu. Mouytn cebe i nouytn Moro. Mouytn y cBOIN
oy, 9k nodytn cebe? Apxxe MU 4yeMo cebe LIOAHS.
Ane nge MoBa Mpo Te, Wob novytn npasay npo cebe:
XTO 21 € Hacnpasgi? Kyom may, 4oro s xo4y Big, cebe, Bif,
XWTTH, Big bora? Yoro s ©axato Hacnpasgi, YAM XUBY,
O € BEPLIMHOIO MOTX BaxaHb i MpiN.

YacTMHy NpaBaM NPO Hac MOXYTb CKa3aTh HaMm
HaLli BAVXHI (AKLWO MM rOTOBI iX NovyTn). Ta 1 cami Mu
hopManbHo ayxxe gobpe 3HAEMO BIOMOBIAl Ha L MUTaHHS,
ane npobnema B TOMYy, LLO MU He A0 KiHUS YeCHO AAaEMO
Ha HWX BIANOBIA), i B nepLuy Yepry cammm cobi. [laneko
He KOXEeH 3 Hac roTOBWM Bigpa3y cka3aTy npasay Npo
cebe HaBiTb CobI. He TOMY, LLIO He 3HaE, a TOMY, LLIO 60iThbcA
3HaTW. BOiTbCs NObaYNTK B rIMOKMHAX CBOro cepus Aaneko
He Ti GaxkaHHs i NoYyTTs, AKi CYMICHI 3 MOro ysSBNEeHHAMM
npo cebe. Ane He GiMocs MoyyTk npaBmdy npo cebe!
MpaBaa BUABMSE CNPaBXHIM CTaH Hawol Aywi. Hanripwe

€, KOnv M1 0BbMaHI0eEMO cammx cebe. ToAl BU3BONUTNCS 3i
CBOIX MOTaHMUX CXWUNbHOCTEW | TpIXiB € [yxe
npobnemMaTnyHo. He 3Haloum npaBOu - HEMOXIIMBO WTU
BIPHVIM LUAIAXOM. « ..I CMi3HaETe NpaBAay, | NpaBaa BU3BONNTb
Bac» (IB. 8,32).

Ane He Tinbkn npasgy npo cebe My MovyemMo B
TULVHI CBOrO cepus. Tam B MMMOMHAX HALIOro «s» Ha
PIBHI CyMIiHHS, MU 3Haaemo Voro, Toro, XTo Hac CTBOpVB,
CTBOPWB A1 TOrO, OO NOAIMUTACS 3 HAMU TUM LLACTSM,
AKMUM € BiH, Haw Teopelp. [yxoBHa 3ycTpid 3 borom
nepeBULLyE BCAKI MOACHKI MOHATTA. BoHa MoXe TpuBaTyh
Kinbka CekyHf, XBUWH, afe came Liel KOPOTEHbKNW A0TUK
IyLwi oo Focrnoga HanrnvoLLe i HanooBLLE 3MIHIOE IOAMHY.
Kpalie oauH pas siguyTu Vloro B cBoEMy cepLj, HxX [eCATKM
pasiB MoYyTX YK NpoYmTaTh Npo Heoro.

OTXe, MICT A€ HaM TakoX i Harogy kpatie
3p0o3yMiTM cebe, 3HaMTU cebe CrpaBXHbLOro i rnMbLle
TOPKHYTUCS ceplieM o [ocnona, craty 6nmxkye Ao Heoro.
MiocymMoBYylo4M BCe BULLE CKAa3aHE, MOXHA CKa3aTu:
HaCKiNbKN CEPMO3HO MU MOCTaBUMOCS A0 NocTy, TO6TO A0
cammx cebe, HaCTINbKN OTPUMAEMO KOPUCTI Bifg, MOCTY.

MU po3rAsHYNM TiNbkW Kinlbka Mo4iB, ki MoXe
HaM OaTv XPUCTUAHCbKMM NICT, a came: nepemora Haf
cobol0, Haf, CNOKyCamu, rpixaMu, BUXOBAHHS CTPUMAHOCTI
i 3BIbHEHHS Bif, 3MIMX 3aNEXHOCTEN, Ni3HaHHs cebe i bora.
Lle wie maneko He Bce, WO Aa€ nicT. Moctayuum, B nepuly
Jepry 3aBxzau Tpeba nam’aTaTv, LLO € METOID XPUCTUSH-
cbkoro mnocty. Cam nict He € meToto. [icT € 3acib, a He
camoUinb. A MeTa NOCTy - 3aBX/AM € EBAHIeNbCbKOLD: CTaTh
JOOPILLNMK, CTPUMAHILLMMK WOAO rpiXa i WedpilulMMm Ha
NPOLLEHHS | NtoOOB, BMITW CryxaTh cebe, iHLWINX Noaen i
Bora, ctatn GnuvxynMmu fo nofden i o bora. OgHUM
C/IOBOM, MW MOBUHHI Oinblie ynodioHNTCA [0 Halloro
locnopa lcyca Xpucta. Lie € Benvika MeTa XpUCTUAHCHKOro
nocty. bes ujei MeTn HeMae NOCTy, a € 3BMYalHe ronoay-
BaHHS.

Ba>katlo BCIM HaM 3 KOPWCTIO AN OyLli NPOBeCTy
yac Benukoro lMocty, skomMora binblie yrnomidHoHNCL 00
XpucTa Tepnnayoro, WoO 3MOrTY MOBHie MPUIAHATA
XpucTa Bockpecroro.

(3akiH4eHHs i3 cT. 12)
Ilicm
nepuiux XpucmusH

B3arani xpuctuaHwW BigAaBanu nepesary TifbKy
CTpaBaM Ay>ke MNpPoCTVM, B CUPOMY BUMNsAi | 6e3 npunpas
(KnnumeHT OnekcaHapincbkni, “Tpo BUXOBAHHA aiten”),
i He cimanu 3a cTin Ginblue ABOX pa3iB 3a AeHb, MOBHICTIO
HeXTYylouM, 3a BefiHHAM anocTtonis (lan.5, 21; Pum.13,13;
1MeTp. 4,3) 3acTinnamm (rynsHKamm), Ha SKUxX nUsymnm.
O0big i Bevepsi, xo4 OyNM NPOCTUMW | NErknMmu, ane
MOYMHANMUCS | 3aBepllyBanncs MOIMTBOIO, WO i AOCi
36epiraetbcst B Liepkai. 3 Luboro npueoay MNpyneHLin cknas

[1Ba MiMH, [ie ICHO BinobpaXxeHWn ayx
nepwnx ctonite (“Bibnioteka CBATMX
oTuiB").

. Y Ti yacn Byno NpuUnMHATO YUTaTH
| Wo-Hebyab NpPoTAroM Tpanesu. MauHii
HIKONM He MpoMyckaB LEl HAaroau, a
tOBeHanin, 3anpoLuyoyn OOHOro 3i
CBOIX Opy3iB Ao cebe Ha Beyepio,
06ilsB nomy Yntat fomepa i Beprinis.
XpuctmsaHn XX ymtanm Cs. MncbMo |,
3aMiCTb PO3MYCHWUX MiCeHb | MY3WKW, AKUMW CynpoBO-
IKyBanucs MoraHcbki GeHKeTW, chiBany OyXOBHI MMHM
(KnumeHT OnekcaHapincbkui, “Tpo BUXOBaHHS AiTen”,
"CTpomMaTin”). Xo4ya BOHM ax Higk He 3acydxyBanu Hi
My3MKy, Hi BecenoLuis, Tinbki 6 Te i gpyre 6yno Gnaro-
YUHHWM | CIY>KUNO Cnaei boxin.
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<@ )~ Kap’epa - meTa MOro KuTTS...

~]

R Aeintat

3pOCTaHHS - METa MOTO CEPLIA. ..

barato 3 Hac y AWUTUHCTBI Manu Mpitlo CcTaty
aCTPOHABTOM, 3HaMeHUTUM ¢yTOONICTOM YM MPOCTO
BiLOMOIO NtoAMHOW. Lo Mpilo MW nnekanu i xoTinm
peanisyBatin sakHavwsmawe. Mu pobunn cobi nitakuy,
pakeTy, Wob MokasaTtu, Hawnneplle cBOiM GaTbKaM, L0
Halle DaXaHHs He € AMUTAYolo haHTa3sielo. baTbki, Bavadm
Hally 3aB3aTiCTb, CNpUANK Ham. Konu nodvanu xoamtn Ao
LIKOMM — BCi 3a0X04yBanM Hac A0 KpaLlMX OLJHOK. «Tu
Myculw OyTW HaWkpawmm, MepwnM, PO3YyMHUM,
HEMOMUIbHVM», — 4acTo roBopunu. Came B Takui Cnocio
B OMUTAYOMY BILI HaM 3akfajanu nepuwi LernvHu
ManbyTHBOI Kap'epu.

Ak nopae CNOBHKK YKPalHCbKOI MOBU, Kap'epa —
Le LBKAKe, YChillHe NPOCyBaHHS Yy CIy>KO0BIlA, CyCriNbHI,
HayKOBIV Ta IHWIN OisnbHOCTI. Koy YuTa€ew Le CJ10BO, TO
nepLUi BpaxkeHHsl, fki CKNagaloTbCs € HeraTUBHUMK, 0O 3
HUM acoLjloloTbCs oM, fKi MPoKnagaloTs cobi Wnsax y
KUTTI He Lly>Ke MOpasbHUM CNocoboM, MPOo SKMX KaxKyTb:
«[lo ronoBax IHWMX MAYTe 4O CBOEI MeTu». M xapak-
TEPU3YEMO X AK TaKMX, LLIO He MaloTb CMPaBXHIX APY3iB, a
SKLLO M MaloTb, TO 3apafmn BUro4u; WO nparHyTb 3400yTn
BCe, 4iNTN [0 BEPLUMHW CaBW; HaMonernMBo NpaLioTb,
He 3ayBa>ylo4m HIKOro HaBKoso cebe; He MatoTb JIIOOOBM...

Hexaw Lj 300rafki CNoHyKaloTb Hac 3adymMaTumcs,
4N MOE «XPUCTUSHCbKE» XKUTTS HE € A0 LbOro NMogioHUm?
3a Lo A 3Maratocs y CBOEMY, NOAAPOBaHOMY BOroM XMTT
— 3a CJ1aBy, BMMB, MaTepisifibHi 6nara, Micle y CycninbCTBi
YM.. 3@ CMPAaBXHE WacTs, Micue y HebecHomy LlapcTsi...?

Mn, ByayHm XpUCTUSHAMM | KMBYYM Y LIbOMY CBITI,
TakoX 4acTo 3abyBaemMo cnoBa lcyca: «JlobiTb oauH
OLIHOrO, K 51 BAC MomoduB». A 4i YCBIBOMIIOEMO 3Ha4YEHHS
umx cnis? focnodp i3 NoboBM A0 HAC BiAAAB CBOE XUTTS,
Wob MW 1oro 3000ynn.. FKLWO MU € XPUCTUSIHAMU, TO
NOBWHHI ycBiZOMMOBaTU, 00 OYyTU XPUCTUSHUHOM —
03HaYa€ XWTK NPaBOMBUM XUTTAM, XXUTU B XPUCTI.

Lle Henerko. Ha Takiv oopo3i 3ycTpidaeTbcs 6arato
nepewkon, ki € 4yacto oMaHNMBUMU. Bmpatotbcs
«CONIOOKMMW» AN Hac, Ta B TOM CaMUM Yac — LUKOOATb
HalloMy DnMXHbOMY. TMpoTe MK YacTo POOMMO CBOE.
Ko>eH i3 Hac Ma€e cBOT 0DOB'sI3KM, Ki MparHe BUKOHYBATK
fIKHaMKpatlle. Tak, y4yeHb YM CTYAEeHT MOBUHEH BUYMTMLCS,
BYMUTENlb — HaB4yaTW, O6aTbk — BMXOBYBaTW i T. 4. LLlo6
Taki 00O0B'A3KN NMPaBUIBHO BMKOHATK, MOTPIOHO XMTU B
XpucTi. Ane B GINbWOCTI BUNAAKIB M HE XOYEMO XXWUTK
[cTHHUM KntTam. Kaxemo: «Llle He 4ac», «ue He npo
MeHe», — | MpKO moMmnasemocs. lNpuraganmMo, CKinbku
pa3iB He «BOanoca» Mt OO LEPKBWU Yy Hedilio 4vepes
BTOMY Bifl HaBYaHHS, Mpaui abo Lie Yoroch; CKifbku pasiB
LIKoAyBanu 30yAMTI BpaHLL CBOE Yafo, 60 «lue 3a XUTTs
BCTUrHe». Tak, HaBYaHHA | BUXOBaHHA € Bax/vBe, ane
He Baxnueiwe Big JliTyprii. Takmx NpUKNagiB MOXHa
HaBoauTu Oarato, ane pesynbTat Oyne oovMH — MU
BYMMOCSH OyTW igeanbHUMW YYHAMU, CTyOAEHTaMW,
npauiBHMKaMK 4 BaTbKamu, ane He BYMMOCS XUTU B
Bo3i. Hawe nparHeHHs OyTW HaMKpawmMmun y BCbOMY
3eMHOMY Tak 3ac/inmioe Hac, Wo 3abyBaEMO Mpo BCe
ZyxoBHe. MoTpibHO Nam’aTaTi, Lo Tino 6e3 ayxa — Hiulo,
AK | oyx ©e3 Tina — Hilo, BOHW €OMHI. AKLIO Tino XxBope,
TO M AyX XBOPUI i HaBMnaku. Tomy 1 OyBa€ 4ac, Lo Haula
CBITCbKa Kap'epa MepeLuKof)KaEe 3pocTaTv y OyXOBHIN
«Kap'epi». A NPUHMHOIO € Te, LLIO MW He X04eMO AOMNYCTUTU
Bora go Hawwmx 0OOB'A3KIB, HALWOro XKTTA. My BonieMo
PO3AINTY Te, L0 HEMOXIIMBO PO34INNTA. HacTo KaXemo:
ue Micle Aans MeHe, MOix npobnem, a Te — ons bora.
3abyBaemMo, wo locnodb — BCEMOTYTHIN i MoOXe
LLONOMOITN HaM Yy BCix Npobnemax. OgHak Mun He Xx04eMo
Voro momnomoru, npardeMo 3pobuti Bce cami. Tomy i
HaLLi NpobneMu 3aBXXAMN BUPILLYIOTHCS HEraTUBHO. A Ko
© MU noxxepTByBanv Focrogy Halle XWTTs, TO BiHANLWAN

6 inoro wuinb, (3akiH4yeHHs Ha cT. 15)

14 Ykpaincbke IlpaBociaBHe C10BO

Pix LXII Yuc. I-II, ciyeHb-/110THH, 2012



BE/HUKHH IIICT -

YAC PO3AYMIB, HAC MO/AUTBH, TIOKAAHHA I MUAOCTHHI

Bxogsum y Benmkum micT, NigKpiniMo CBOIO AyLy
HacTaHOBOW Mpo nicT npenogobHoro €dpema CupiHa:
“Boznobu B6oricte XpucroBy, 1job B Hivi 36aratutics
106/ XpucroBum boxectBoMm. Bo3nobu Havikpallmi rict
- CrpaBy, AOCTOVIHyY roxBam 1a borosrogHy. [lict - e
KOMICHMLSA, 1O BO3HOCUTb Ha Hebo. [licT Hapoaxye
MPOPOKIB, POBUTL MyAPHMIA 3aKOHOAABLIB. [icT € J0bPYIM
OXOPOHLEeM AYLUI Ta KOPUCHUM 4715 Ti4.

[licT € 36POEI0 MYXKHIX, LLUKOJIOK MOABUXHUKIB.
MlicT BinbuBae criokycu, Cripuse noasurosi 6naro4ects;
BIH € CYMNYyTHUKOM TPE3BIHHS, AXEPENo LUHOTIMBOCTI [TicT
- MYXKHICTb Yy 60poTbbi [icT racus BOrHeHHy cusy. [lict
MAHOCUTE MOSINTBY [0 Heba. [TicT € MaTip’lo 340p0BS.
[licT - HacraBHWK IOHOCTI, MpuKpaca crapuis, JObPUY
CYNYTHUK MaHOPIBHUKAM. Y TUX, LLO MOCTATLCS, TII0 YNCTE
v Ayia 4oporoLiHHa... ToMy rnomobiMo yoro vi mMu, 11job
i Ham 6YTu MPUVIHATYMYI B OCEsl PaBEeaHMKIB.

bynemo BTikatn Bl PO3KOLUIB, B4 MUALTBA 3
ranac/imBuMm CMIXOM. Tam, [e MuALTBO, He Mae MICLs
locnogesi. luayTBo BigAanse Big Hac yxa Casroro. [lict
- e mup B ocensax. [icT - nikiyBaibHUK Ta OXOPOHELb
AiBctea. [icT - wisx 4o nokasHHA. [licT € BuHyBatLem
MOKasIHHMX C/1i3. [TicT He 1iobuUTb CBITY Ta Moro CyeTHOCT”

ToMmy He ByLemMo, NOCTAYMCh, BTPAYaTU My>KHOCTI.
MicT He gonyckae 3nonam’aTcTea. Ti, XTO 301MpatoTh Yy CBOIN
nam’aTi obpa3n Ta 3anofisHe 3710, X04a, 3@ 30BHILLHIM
BUMIAAOM, MONIATLCA Ta NOCTATLCA, CXOXI Ha Nofen, aki
YepnatoTb BoAy Ta BNMBalOThb il [0 po3butoi bouku. He

npurMae focnogb MOMUTBM Bif, TOrO, XTO TPMMAE 310 Ha
Opara.

KoxHa noctaHoBa siky poOWMMO Ha BENVKMIA MicT
Mae DyTV BUKOHaHa HaMu i MigKpinneHa PeBHNMI MOTMTBaMM,
a TaKoX MpU MOXJIMBOCTI, YTPUMAHHSAM Bif, K.

[oTpYIMYIO4MCb MOCTY NOTPIOHO Mam’siTaTy, WO BiH
BIOPBHAETLCA Bif, 3BMYANHOIO rOfI0AYBaHHA CBOEIO AyXOBHOK
CKIIaZIOBOIO. A TOMY TOW, XTO MOCTUTb, NMOBMHEH OirbLue yBarm
NpVAINSTA CBOEMY AYXOBHOMY >KUTTIO: MOSIUTLCA B XPaMi |
BAOMa, Yntatn CBsite MMCbMO Ta XPUCTUSIHCBKY PesirinHy
nitepaTypy, 0OMEXMTI BCe Te, LLO BiABOJIKAE B, CMiNKyBaHHS
3 borom. fkulo XxToch nepebyBae y CBapuUj Y4 TPUMAE Ha
KOrocCb THiB - HEOOXiIHO MPUMMPUTUACS 3 LiiElo ocoboto, o
rPiXV ropaoCTi, FHIBY, ocyay, HeHaBUCT, 3N106u No30aBnsATL
TOro XTO MOCTUTL BCIX MIOAIB 1Oro mpadl.

AKLLO € MOXJIMBICTb, TO GaxkaHo Oyno 6 NpoTarom
NoCTy LoaHs ByBaTh Y Xpami, xo4a O Ha KOPOTKMI Yac - Ans
TOro, LWoO nMomonuT1ca i nonpocutn y bora momnomoru y
MPOXOAXKEHHI LbOro AyXOBHOrO i TiNeCHOro MoABUrY.
HeobxigHo Takox LLoHemini Oy 3paHKy Ha BoXeCTBeHHiIl
NiTyprii, @ N0 MOXJIMBOCTI BiOBiAYBaTK i iHLLI OOroCiy XiHHS,
po3knaf fKMX BW MOXeTe [AOBIAATMCS B CaMOMY XpaMi.
KOXHUM  XpUCTUSHUH B 4Yac Benmkoro [locTy noBMHEH
nocTinHo npuctynatm o CeAtol TanHW E€BXapucTin
(Mpuyacts), wob noctinHo nepedysatn B Ocaa4ytovin Jlacuj
Boxilt, fika NoTpiOHa ANs NodoNaHHs BCX HaLLMX cnabocTen
B 4ac nocty.

BOHO cTanio 6 pamicHuM, 6e3 Herapa3sgiB. A fKLIO BOHU 1
TPaNnATUMYTbCA, TO BXXe He OyAyTb TaKMMK CTPALWHUMN,
00 3 Hamu byne bor.

Ffocnofb 3aBXAM PobUTb KPOK Ha3ycTpid, a 4n
3p0OOMMO Lier KPOK MW — 3anexuTb Bif Hac. BiH He xo4ye
DaraTbOX MOMNTOB, AKi MW 4acTO FOBOPMMO sIK CKOPOMO-
BKy, @ Xxo4e npoctoro cnoBa «TAK». Tak, locnogw, gin B
MeHi, ob s Mir xutn B Tobi. Tomi Hawi gina OyoyTb
Vlomy yrogHi. Ane 4omy Mu Tak He pobumo?! Mpo Hboro

(3akiH4yeHHs i3 cT. 14)

Kap’epa - meTa MOro XKuTT4...

BPOCTal'll'lﬂ - ME€Ta MOro cepL...

3raflyEMO TiIbKM TOQAI, KOAW HACTynalTb CEPUO3HI
npobnemn. Mn xo4emo crno4vaTky 3abe3zneymTucs
MaTepisfibHO, @ BXe Tohj, MOXMBO, | Mpo bora 3ragatw.
YTIM HIKONM He 3alyMaEMOCH, WO Te «KONUCb» MOXE |
He HacTaTW. Tak, AK NPOBeAEMO CbOTOAHIWHIV AeHb, TakK
I MpoBedeMO Uiy BIYHICTb. AKLWIO MPOBEAEMO MOro 3
Borom, TO 1 NPOJOBXMUMO Lie nepebyBaHHs y Hebi, ane
fKLLIO — B MOroHi 3a ckapbamu CBiTy, TO 11 3a Ue Oyne
BIAMOBIOHA 3acnyra.

3apa3 My nNepebyBaEMO B 4adi, KU Ha3UBAETLCA
Benukunm noctom. Ceata LiepkBa 3a0X04ye HaC po3gymaTi
Haf cobolo i cBOIMM Ainamu. NModuMBUTACA, YU CNpaBai 5
By MpaBanByM Xntram? Y Mol gina € fgHi XpUcTyaH-
CbKOTrO XMUTTA? Y1 0OOB'A3KM He 3aMKKaloTb MOrO Ceplis
nepefn borom? Yu xuBy i 3pocTtato y Hbomy? | akLio Bia-
nosiab OyZe HeraTBHa, TO MAEMO MOXIMBICTb BXe BiaTe-
nep 3MIHUTLCS | NPOBECTM LLeW MNIiCT AK ICTUHHE 3POCTaHHSA
(«kap’epy») y Tocnogi. Mukonai JJOEPYLBKUV
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“The Problem of Evil”

Rev. Dr. Michael Danczak, D.P.M., MA

oris it “The Paradox of Free Will”?

University teaching has exposed me to a number of
persistent philosophical and theological questions that the
youth of our nation (probably all nations) ask and to which,
for the most part, they do not receive adequate answers.
This lack of philosophical and theological education, more
often than not, causes them to develop opinions which are
predictably hostile to the basic concepts of morality, religion
and God.

The single most asked question, in a variety of forms,
is: “If there is a God, why does He permit evil to exist?” To
the students an obvious dichotomy exists; God, who is
described as eternal, perfect, omnipresent (ever present),
omniscient (all knowing) and omnibenevolent (all merciful),
appears to accept that harm is regularly perpetuated upon
mankind, in a multitude of ways, by tacitly refusing to
intervene in the affairs of mankind to prevent injury.

This area of philosophical discussion is commonly
referred to as “The Problem of Evil” and most of the
responses proffered for the quandary are incredibly inaccurate
on both the theological and philosophical levels. In this
discussion, | am going to address those difficulties from
predominantly a generic philosophical and theological level. |
am going to avoid references to Scripture and Holy Tradition,
in the context of Orthodox Christian, response, until the
later parts of the discussion, so that | can address the question
from a “non-religious” and more philosophical point of view.
I will also attempt to avoid other references to Christian
thought until later treatises in the discourse; in this way, the
discussion will center on the logical “academic” responses to
the problem which are predicated on a questioning of God
and His role, or lack thereof, with regard to the presence of
evil.

One may ask, as a Priest, shouldn't you utilize an
Orthodox Christian perspective to answer these young people
as they in essence question their presumably Christian Faith?
Why should you provide the answer to these types of
questions by utilizing a more philosophical rhetorical style of
argumentation instead of theological justification? The answer
to the first question is no;generally when these types of
questions are posed, the inquirer is not asking from a
theological point of view; they are living in a world which has
rejected most aspects of religious discussion; they have
developed a deep, sometimes deserved, distrust of “organized
religion.” These young people have become “spiritual:” in that
they believe in a God-like deity but they are uncertain of the
specifics of their presumptive “belief.”

The “Books of Wisdom” (the Hebrew Bible, the
Christian Bible, the Koran, the Hindu Vedas, etc.) are looked
upon very suspiciously as sets of myth and legend which are
subject to widely varied interpretations and are therefore

unreliable, as are the various rituals and traditions held
by any given religion. The standard for rhetorical
examination that these young inquirers hold is that of
rational and logical thought - philosophical thought which
does not revolve around, what to them are, dusty texts
and questionable histories and traditions but around clear
principles of reason and judgment.

Are these neophytes wrong? No, not really; they
are exuberant in their newly discovered intellectual
freedom; they are not encumbered by the required beliefs
of previous generations; they can seek enlightenment
on their own terms and “discover” new ways of viewing
the world. This entire set of notions sends tremors of
fear through, the “older” generations, who incidentally
have forgotten that they had done exactly the same
thing in their youth that these young people are now
exploring; their elders consider these members of the
younger generation as impulsive and unsettled, not
accepting any belief that they have not intellectually
challenged, dissected and examined; but this exposition
is nothing new; Aristotle wrote of this observation in his
treatise on Rhetoric (ca 350 BCE): " They think they know
everything, and are always quite sure about it; this, in
fact, is why they overdo everything.”

But, this very same universal characteristic of
intellectual curiosity in our youth is the very reason why
you must put forth your argumentation in a rational
rhetorical fashion, hoping to provide insight to developing
minds so that they may see the reason and logic of your
position; it is in this way that they become comfortable
with the facts and accept them not based upon a
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pronounced dictum, or blind faith, but upon the reasonable
and rational self-affirming defensible truth of the affirmed
position which hopefully will lead them to a real self-
confirmed apologetic faith which can be conveyed to others
on a rational basis. This is how St. Basil the Great, St. Gregory
of Nyssa, Blessed Augustine and many other Church Father
approached the area of apologetics and the building of faith.

In order to properly begin the philosophic examination
of the questions involved in the discussion of the “problem
of evil,” a definition of the terms and presumptions which
are to be utilized within the framework of the argumentation
must be established. This step is necessary in any philosophical
discussion because while we may appear to be speaking and
writing in the same language, in this case English, we may
not have the same understanding of the nuances and
implications of the terminology which are being put forth.
Another way to state this that, while we may be technically
be communicating in the same language, many times, we
have no understanding of exactly what
the other party is saying.

First, we must agree that the basic
presumption for the discussion being
undertaken concerns the concept of an
all knowing, all merciful, eternal and
perfect being which is known as God. This
is the initial presumption that is stated in
the problem of evil: “If there is a God..”
The definition of the term God becomes
vitally important; the assumptions present
in the initial premises concerning God were
stated previously: eternal, perfect,
omnipresent, omniscient and omnibenevolent. From these
assumptions, inferences can be drawn regarding the “nature”
of God; first, when you attempt to consider the visualization
of perfection, you realize that there is no human
conceptualization which can appropriately describe the state
of being perfect; therefore, the conclusion that is that God
is ineffable and incomprehensible is an obvious and rational
premise. Secondly, there is no known mechanism by which a
being can be everywhere and know everything in the existent
universe; therefore, an inference is that God must be
transcendent is also a realistic statement.

Since the transcendence, ineffability and incompre-
hensibility of God have been established within the context
of this discussion, we must examine the reaction of some of
those involved in the discourse on the relationship of God
and evil: believers in God and atheists. To an atheist, the
concept of an inconceivable and incomprehensible being is
problematic because there is no way to scientifically or tangibly
establish, either directly or indirectly, the existence of such a
being; there are no physical or mathematical limiting
parameters to incomprehensibility or inconceivability which
allow for a cogent and logical empirical examination of the
existence of God. The scientific method is not applicable to
the consideration of a supernatural deity because the
undefinable is not testable and is therefore unfalsifiable;
this is a valid statement within the area of scientific inquiry.

If a phenomenon cannot be subjected to repeated

controlled scientific examination and observation, the existence
of the phenomenon cannot be disproven, so to a scientist,
the effects of the phenomenon must be disregarded. This
does not mean that such phenomena are non-existent; it
just establishes that they cannot be subjected to controlled
study; however to atheists, based solely upon the lack of
physically limited criteria, God cannot be considered to be a
valid being and any action which could be attributed to Him
must be denied. In actuality this is a misinterpretation of the
philosophy of science but that is a topic for later discussion.

The other extreme of reaction to the notions
of ineffability and incomprehensibility is found in some groups
of believers; to these individuals, the stated concepts pose a
dramatic religious problem because, to them,
incomprehensibility and ineffability does not allow for a
personal identification of God. Human beings have an
eagerness to visualize and coherently interact, in terms which
are understandable to them, with that which they hold in
high esteem; this overwhelming desire for
understa-ndability causes these individuals
to attempt to describe God as a perfect
version of themselves. As a result, there is
an imposition of human characteristics
upon God with the aim of defining and
parameterizing His nature and His activity
in terms of a human paradigm. The process
of the humanization of any non-human
entity or concept is termed anthropo-
morphization and when it is applied to God,
except in the Incarnation of Jesus Christ,
it represents a refutation of the transcen-

dence of the Godhead.

Each extreme of the above noted attempts at the
reconciliation of the extant nature of God with one’s personal
ideology creates a situation where the valuation of God is in
some way diminished. Philosophically, when an object, action,
person or idea has a great deal of importance, or value, the
concept is considered to be good; therefore, since the
transcendence, ineffability, and incomprehensibility of God
are of penultimate value, He can be considered to be the
ultimate good. The denial or anthropomorphization of God
creates a situation where there is a diminution of the absolute
goodness of God; accordingly this action must be considered
to be the obverse of good, or evil.

Another consideration with regards to the “problem of
evil” concerns the creative activities of God; a supreme being can
logically be presumed to create only that which has a superior
value and consequently the creation must be acknowledged to
be good. This means that any action, or thought which demeans,
detracts or diminishes the value of either the creator or the
created must also be recognized as evil.

The first essential aspect of any discussion regarding
evil is its causation. An evil activity is a volitional action in
which there is an intent at reducing the value of someone or
something or in other words it is the attempt to make
something less good; since, it is logically incongruous that a
perfect being would engage in any proposition against the
order which he has created, any evil that is committed against
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either the creator and the created order cannot have its
origins in the creative action or intent of that supreme being.
For this reason, the only conclusion which can be drawn,
either intuitively or deductively, is that any evil, which is present
within the created realm, must be caused by activity coming
from within that realm.

This means that evil is the result of the actions of
the created and not the creator. Since God is accepted to be
the creator within the context of this argument, He could
not have logically created evil nor could He be considered
the causative agent. Evil, then, becomes a manifestation of
actions by imperfect created beings irrationally exercising their
their Free Will, or ability to reason, while making decisions
which, either directly, or indirectly, through a lack of respect
for any aspect of creation, demean or attempt to demean
God or that which He created.

The second aspect of evil which must be explored is
the “reason” that a perfect and unimaginably good God
would allow a process, such as evil, to exist, regardless if its
origin or method of generation. The answer to this question
is based upon a number of observations. To start with, we
must consider that evil before God is an absolute consideration;
there can be no gradations of evil before God due to the
perfect ineffable state of His nature. To establish this premise,
a rhetorical question must be asked: “With full reflection
regarding the perpetration of evil toward an undefinable
being, how does one decide which demeaning acts are the
most serious?” It becomes apparent on careful consideration
that there is no answer possible to that question; therefore
the only possible response is that all evil carries an equal
weight before God. (N.B. This alone is a chilling proposition
with regards to our Salvation)

Within mankind, however, there exists a relativistic
classification of evil with some thoughts and actions being
thought of as causing more of a diminution of importance
or goodness of some aspect of the created realm. This view
establishes a hierarchical classification of harm based upon
the perceived impact of any evil activity on a specific group
of human beings; this conceptualization introduces a relativism
into the human consideration of evil; such an effect is noted
in the cultural approaches to any action which may be
considered evil. For example, currently in Western cultures,
intimate premarital “encounters” in couples is not considered
to be a major social ill thus demonstrating a minimal
level of “evilness;” while, in some Islamic
countries, that utilize varying degrees of Sharia
Law, the penalties for the same conduct can
range from a private rebuking to ostracization
to death by stoning revealing a larger gradient
of perceived evil, from minimal to extremely
severe.

The formulation of evil in either of the
above perspectives, the divine and the human,
involves the exercise of Free Will by a sentient
being. As choices are made, consequences are

derived; some of these derivations are essentially 1 ‘

neutral, causing little or no disruption in our lives

or the lives of others; while, others may provide a benefit or
improvement in the circumstances of the live of everyone.
Unfortunately, there are other options which are taken in
the deliberative process which cause harm, or create evil.
This is the conundrum of Free Will; sometimes a decision
which benefits one party will result in harm to others.

Sentient beings, by their very nature, have the ability
to make choices which can allow them to expand their
consciousness and make discoveries about themselves and
their environment; this is how these beings would possibly
improve their overall situation. Regrettably, this ability also
means that evil will necessarily be present due to poor and
selfish choices. This also means that there is only one way to
prevent the existence of evil; that is to preclude that ability
of perceptual beings from making choices and the only way
to accomplish this would be the elimination of discretionary
thought. The obviation of Free Will would by necessity
fundamentally change the nature of the created beings;
consciousness regarding one’s self and his surroundings would
be eliminated; the capacity for self determination would be
destroyed as a result humanity would be annihilated.

So as contradictory as it may seem, God must logically
allow evil to exist in order to preserve Free Will and in
accordance, humanity. For within mankind, good and evil
share a common root; they are part of a continuum of
thought and action which provides both pleasure and
suffering to humanity. The continuum forms mankind by
providing direction and consciousness. It allows us to recognize
goodness and beauty but simultaneously it permits us to
become self centered and selfish; we commit heinous acts
upon one another and see the ugliness that can develop. It
forms what we can call our conscious because the rational
aspect of Free Will allows us to see the difference between
the pleasure of good and the pain of evil so that we can
develop remorse over our actions.

As strange as it sounds evil has an element of
goodness that must be appreciated from a distance; it
engenders both an immediate fear of it perpetration and a
long standing apprehension of its consequences and especially
of its perpetuation. It gives us an appreciation of the even
the slightest good; it allows us to create art, music, literature
and poetry; it permits us to wonder at the scientific workings
of the world around us while at the same time appreciating
its aesthetic value.

God permits evil because it has a purpose and that
on a very basic level, it has value and therefore a goodness.
So the “Problem of Evil” is an illusion; the real statement of
the dilemma is:"If evil is a choice of our Free Will , why
do we keep choosing to elect it?”

TO BE CONTINUED

Rev. Dr. Michael Danczak, D.P.M., MA
(Theology) is the Pastor of St. George Ukrainian Orthodox
Parish in Minersville Pennsylvania and is an Adjunct
Professor of Theology, Philosophy and Biology Alvernia
University and an Adjunct Professor of Biology at Lehigh
Carbon Community College.

18 Ykpaincbke IIpaBociasae CiioBo

Pixk LXII Yuc. I-1I, ciyeHb-/110THH, 2012



HIanx Bip CMHPEHHSA A0 MPHMHPEHHSA 3 BAHXKHIM...
ag0 Yac niarororkn A0 Beankoro IocTy

Benukumm nicT 3aMmae 3HauHy i ocobnmy
YaCTUHY B XXWUTTI XPUCTUSIHMHA, TOMY, MepLl HixX
BCTYMUTU Yy LEW BaxknmBui nepiod, Llepkea aae
Yac MiaroToBKM. 3rigHO 3 6Orocny>KOOBOK KHUIO
Benukoro Mocty — MocTtoBoto Tpiogato, HoTmpw
HeAini, Aki roTylOTb BIPHWUX OO0 MOCTy, NModatoTb
obpa3n Mutaps i Qapuces, bnyaHoro crHa, cue-
Hn CtpawHoro Cyay Ta BUIHaHHS npapogudie Agama
i €841 3 Pato.

MepLui YOTUPW Hedini NoKasyoTb, KM Mae DyTH
nicT. AKUEHT He CTaBWTbCA Ha TiNECHY CTOPOHY, a Ha
NPUroTyBaHHA OO AYXOBHOro nocty. MoXnuBo, ue
niArotoBka cnovaTky BHYTPILLHBOrO CTaHy MOAMHU, SKUIN
Oyne ocHoBowo AN nocty TinecHoro. Mi3UYHNI MICT Ma€e
OyTV HacnioKOM BHYTPILIHBOrO CNPSMYyBaHHsA 0CObU UTK
wnsxom nocty. Came ToMy HOTUPW Hefini nepef Bennkmum
MocToM CnpsAMOBaHi Ha Te, abu noguvHa no4vana
3ayMyBaTUCA Haf TUM, K BOHa MOJIUTLCS, K BOHA XKUBE.
AKLEHT CTaBUTbCH Ha AYXOBHWW CTaH MOAMHMN.

Mepwa Heginsa y nputdi npo Mutaps i @apuces
BKA3y€e Ha MO4YaTKOBY CTYyMiHb AYXOBHOIO XWUTTH i
BINOBIOAE Ha 3anMTaHHsA: AK NOTPIOHO HabnMXaTUCH 00
Bora. OCHOBHMMU HAaCTaHOBaMM TYT SABASIOTLCS CMUPEHHS,
TepnenmeicTb | NpuHoWeHHA Boroei «ayxa cokpylle-
HHOro». byT CMUPEHHM O3HaYaE NodigaTy Aap MyapocTi,
BMIHHA 0a4nTV CBOT HedoNiKM | CnabKoCTi, He J03BOMATH
cobi byt ropamm: «bo BiH MPUHU3NTL TOrO, XTO HECeTbCs
Bropy, a CMUPEHHNIM o4MMa byae B HbOro BpATOBaHUIA»
(loB. 22:29). TyT BaXNBUM € PO3YMiHHA CMUPEHHOCTI: B
KHUM3I «[JyXOBHE XWUTTA» FOBOPUTHCS MPO CMUPEHHICTb
He K MigKOPeHHs BOMi Y 3HeOCODMeHHs, a Npo BreB-
HeHicTb y NoOoBI boxin, Ky NoavHa Big4yBa€ y cobi i
NOBHICTIO N BiogaeTbca. Mutap 0a4ymMB CBOE XUTTH
FPILLUHKM, BiH HIHMM He MIr noxBanuTncs neped borowm, a
nvwe Hagiatica Ha Woro munocepas i nacky. Mutap
Bio4yBaB noTpeby BOXOi MPUCYTHOCTI Y CBOEMY XXWTTI,
TOMY BiH NPUXOAMTb Ha MOSIUTBY i MPOCUTh, HE OCYAXKYIOHM
HIKOTO | HIYMM He ropaytoyu. Bxxe nepef no4aTKoMm nocTy

NoAMHa NOBMHHA YNOMIOHUTUCE MUTAPIO, KNI 3i
CMUpPEHHsM Npunafdas fo bora, i noegHaTu Le i3
[o0OpUMU BUYMHKaMK dapucesd. TomMy, Yac nigro-
TOBJIEHHA MOYNHAETLCA i3 4OOPUX Oin | 0AHOYaCHO
BIOKMHEHHS BCAKOIO BUBULLEHHS, MXM YK OCyd-
KEHHS OpYrux.

HacTynmHMM eTanoM MPUroTOBMEHHS €
NMoKasiHHA, BW3HAHHSA BNIACHOI HEMOYi Ta PIXOBHOCTI,
3aKMK o bora npo NomMunyBaHHA Ta MPOLLEHHS MPIXiB.
Mputya nNpo bnygHoro cuHa fOa€ 4ygoBUW NpuKNag
MunocepaHoro batbka, iKMW 3aBXAM Yekae HaBePHEHHS
rPILLHMKA | TOTOBUI MOMY MPOCTUTK, ane uob Tor nuiie
BM3HaAB CBOI MPOBWHW i CaM 3axOTiB MPOLLEHHA Ta
noBepHeHHs o OT4yoro gomy. JIloAMHa He MOBWHHA
DosTuCs BM3HATU nepen coboto i nepen, borom Bci cBOI
Hemoui. HeMae oOHOI NoTpeby BUSABAATA CBOI IHTENEKTY-
anbHi 30i0HOCTI YK KPaCHOMOBHICTb, OO NPUKPaCUTL CBOE
pO3KasHHSA, ane nuule NoBHa Aosipa Ao Focnofa. Llepksa
y Opyry Hefimo nigrotoBneHHs A0 Benukoro nocty
HarosoLLY€E Ha BennMKoMy Munocepai bora. MNMpo GnykaHHs
MO>XHa rOBOPUTL NnLLe TOAi, KONW € MOXIMBICTb OyTH
3HaMaeHUM. A Te, Wo MU 3abnyKanu, BiKPUBAETbCA HaM
y CBITNi OBPOTA 1 NPOLLEHHS.

Habnuxatounce o Benukoro nocty, Llepkea
Lopa3 Oinblile i YacTille HarofoWye Ha MoCTi He nuLle
0N aywi, ane i gna Tina. B Hegini M'sconycHy i CuponycHy
3a00POHSETLCA BXMBAHHA CNOYaTKy M'SICHMX, @ MOTIM
MOJIOYHUX CTPaB.

Y €BaHrenii Tpetboi Hemini M'aconycHol 3ragy-
totbcst nopii CrpawHoro Cyay. JlioguMHa MoXe ysaBUTU
cobi, Lo YekaTMMe Ha Hel nicns cMepTi B 3a1eXHOCTI Bif,
TOro, ik NpoBefe BOHa CBOE XMUTTA. CUMBOSIIYHI KaPTUHN
CTPAWHMX MYK 3MYLLYIOTb KOXHOMO 3agyMatucs Hap
CBOIM XUTTAM. JIloMHa CTaBUTb COOI 3anmUTaHHS, Y1 BapTo
FPILLWTIA 3apa3, KON Taki cTpallHi byayTs Hacnigku. KoxeH
nepedyBaTMe B CTPaxy i TPEMTIHHI, KONV NOYYE Taki CrioBa:
«|aiTb Bio MEHe reTb, NPOKAAT, B BOFOHb BIHHWM, MPUro-
TOBAHUWM AMABOMOBI M aHrenam noro» (MT. 25:41). Ane

Year LXII Issue I-1I, January-February, 2012

Ukrainian Orthodox Word 19



ICHY€E MOXXITMBICTb BUMPABUTUCL, POBASUM [LOOPO OIVIKHIM.
Focnogb Oyae cyomTy 3a BUMHKAMW. TOMY, NMOKasBLUMCH i
OTPYMABLLV MPOLLEHHS rpixiB, MOTPIOHO 30arayyBaT CBOE
XKUTTS BOOPUMU CNpaBamu.

OcTaHHA Hepins nepef Benukum noctom —
CuponycHa. Y TocTHin Tpioai onnakyeTbca rpixonagiHHsA
Ta BUrHaHHA Apama i €8m 3 Pato. Ockinbku nogmHa
3HAXOLAMWTLCS BXE Ha Mopo3i MOCTy, BOHA ACHiLe HaynTb
HeoOXiAHICTb HaWWBMALWe po3rnoYaTV MicT, agxe came
NOpyLeHHs nocTy Oyno MPUYMHOIO MepLIoro rpixy,
BYMHEHOro Ha 3eMAi Yepe3 Henocnyx i HeCTPUMaHICTb.
BaxnmBiCTb MOCTy ANs CRaciHHA € HaCTINbKN BEMMKOIO,
HaCKiNbKM BEMMKOIO | HeDe3MneyHoto € 3arpo3a BTpaTth boxoi
nacku Ta nepebyBaHHsa 3 HUM Mpu HeLOTPUMAaHHI LbOro
nocty. MpOLLEeHHS MPIXiB iHLWMM | Oyae B1U3HAYaTV NPOLLEHHS!
Hawwux rpixie OTueM HebecHUM. TMicT He Ma€e BUABAATIACS
30BHILLHBO | OYTV MPUYNHOIO BUXBANSIHHSA Nepeq, iHWUMMU.
Lle noBMHeH OyTU nepion 36MpaHHsa ckapbiB JyXOBHMX, a
He 3eMHUX, 60 «[de TBi ckapO, Tam Oyfae i TBoE cepue»
(MT. 6:21).

Heginio CuponycHy Lwe Ha3mBaloTb Hegineto
MpoLLeHHs — Yepe3 LepkoBHY TPaaMLIIO NepenpoLLyBaTy
OLVH OfHOro nepef nodatkoM nocty. LLo6 Bcrynutn y
Len CBATUM Yac, MeTOl0 fKOro € MpUMUPeHHs 3 borom,
Tpeba npummputUca 3 ycima. CrigKylodm 3a po3BUTKOM
Tem y ocToBin Tpiodi, MOXHa NPUATK 0O BUCHOBKY, LLO
nepen TMM, K MPUMUPUTUCS 3 ONMXKHIMK, MOTPIOHO
npUMUPUTUCA 3i coboto, posibpaTtuca y cobi. Amxe,
MparHyyu Wocb 3MIHWUTW, MPOCUTU B KOFOCb MPOLLEHHS —
3aBXIM NOTPIOHO NoYMHaTK 3 cebe.

Ane CTOITb BaX/IMBE MUTaHHS CaMOro XapakTepy
NocTy: e 0cobmcTa cnpaBa KOXHOI NIOOMHM, YK MICT Ma€e
NPaKTVKYBATUCSA Y CMINIbHOTI. 3BICHO, HEMAE OAHO3HAYHOI

BiOMOBiAl Ta M ByTM He Moxe. MMioroToBneHHs Ao MocTy
MOYMHAETLCS i3 3BEPHEHHS 10 KOXHOI NIIOAMHU 30KPeEMa,
ane HanpWKiHLI NiAroTOBASOYOro eTany akLeHT 3MILLLYETbCs
y HanpsMKy 00 OnMXKHbOro, Ha MPOLUEHHSs iHLWKX. ToMy,
He3Ba)kaloyM Ha Te, Y1 Mae MoAMHa HaMip NMPOBECTI MiCT
Y CRINbHOTI YK Hi, BOHa MNOBWHHa IHAMBIAYaNbHO | CAMOCTIMHO
noYaTi NPUroTyBaHHS [0 NocTy. byab-aka cnpaBa BUMarae
ocobnumBoro nigxody, TMM Oinblie, KoMK MOETbCA Mpo
CNpaBy AYXOBHOI 3yCTpiyi i3 CTpagaloyM i BOCKPECTUM
Xpucrom.

LLnax npurotysaHHsA 40 Benmkoro nocry BrmMarae
0cobnmBoi yBaru. KynbMiHaLIMHAM MOMEHTOM € MPOLLEHHS
OnMXHIM. 3BICHO, HaMKpPALLIM NiATBEPOXKEHHSIM [1yXOBHOMO
BUMNPaBeHHs € 4OOPUI BUMHOK, AKUM He € CMPUHNHEHUIA
HIYVM IHLWKM, SIK NLle cBOBIAHOIO BOMEIO Ta BHYTPILLHIM
HacTaHOBMEHHAM [0 Oo0pa. ToMy, YMOBOIO YW HaBiTb
HeobXigHOIO MPUYMHOIO MOCTY € MOMUTBA | MUNOCTUHS. Llj
TPpW peyi € B3aEMONMOB'A3aHi: MICT NOBMHEH BUBINbHATA HaLly
OYXOBHYy eHeprito Ang nodpux Oin.  XoucrHa Xykposcbka

“Follow Me”
LENTEN RETREAT

focusing on the Services of Great
Lent

Sponsored by the Ukrainian Orthodox League
Open to Adults and Adolescents

SATURDAY, MARCH 24, 2012

Speakers include:
His Grace Bishop Daniel
Mother Raphaela
Fr. Bazyl Zawierucha

St. Francis Center for Renewal
395 Bridle Path Road
Bethlehem, PA
Retreat registration rate 5S40

(late rate registration additional $10 if mailed after 3/10/12)
Retreat is one full day including all meals, breakfast, lunch and dinner.

For more information contact: Oleh or Natalie Bilynsky at
nsufler@aol.com call - 610-892-7315

FAre you part of the
bigger picture?

Join the Ukrainian Orthodox League and be a
member that participates in accomplishing great things!
Each project could not have been done without the
wisdom and strength provided by its members throughout
the USA. You can become a Member-at Large or start
your own chapter. Join today! It is never too late!
This is the only organization of our church to include all
family members. Visit our website for membership
information www.uol.orthodoxws.com or email Pam

Scannell at wscannell@stny.rr.com.
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Ukrainian Historical and Educational
Center www.UkrHEC.org
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Christ is Born! XpHUCTOC HApOAUBCs!
Glorify Him! Caasmo Horo!
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Bo nPHHAYTD B CDRITINOBHNA
A0 TEBE TPH WO rMPEYHCTA MAPIS :
T P>d TN S M CHNA ZPQAMA NEBO i TEMASI NHNI TOPRECTIIOTS
2 rocTli...
M. LCVytS’kyi. HOlldlly postcards from the series “Ukrainian Christmas Car- M. JleBunpkuii. Cesmouni gi()]cpumku 8i0 cepii HYKpai.HCbK[ KOJIAOKU 7, 1947, I[py](_
ols”, 1947. Published by Ivan Tyktor (Innsbruck, Austria). From the personal apus Isana Tuxrtopa (IucOpyx, ABcrpis). 3 mepconansHoi Konekuii [larpiapxa Mctu-

collection of Patriarch Mstyslav. cllaBa.

Upcoming Events

. Pysanky (Ukrainian Easter eggs). March 26, 7pm: Support the Ukrainian Historical and Educa-

lecture and demonstration by master pysanka-writer tional. Cf.:nter. Send in your .taf"ded““ible
Sofika Zielyk at the Franklin Township Library. March contribution to the Museum Building Fund or
31: hands-on workshop for ages 12-adult at the visit our website to contribute online.

Metropolia Center, time to be announced.

+ The History of the Eastern Christian Icon: lecture at WWW.Ukl‘HEC.OI'g M

the Metroplia Center. March date to be announced.

* Lemko-region genealogy: a workshop with Michael

IHigTpumyiite Icropuuno-OcBiTHHIA eHTpP.
Buryk. April 29, time and location to be announced. pumy P Lenrp

IlepemutiTh Bamy mnoskepTBy Ha OyliBeJIbHMII
Dates and times are subject to change. Follow us on Facebook or

: : \ (onag myser, ad0 moxkeprBylTe HA HALIIN iH-
on our website (www.UkrHEC.org) for up-to-date information, TepHeTHiil cTopiHIIi
or call 732-356-0090. p OpIHIIL.

Y maiidyTHbOMYy

Jlekuisi Boroqumupa Me3eHueBa mpo apXiTeKTypHI PEKOHCTPYKI{ Ta apXeoloriuHi pO3KOIKH Ko3aubkoi mpodu. 12-ro sororo, 1:30 mo
nosrynHi mpu ueHTpi Murpomnomnii. Jlonarkosa indopmanis Oyne mogana Ha Facebook 1 Ha Hamiit inteprer-cTopini (www.UkrHEC.org), abo
3BEPHITHC 110 TenedoHi Ha yrcio 732-356-0090.
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H. Narbut. Certificate, 1918. Ink on paper. 25 x 37  I. HapGyr. I'pamora, 19184_“‘Iopﬂnno Ha manepi.
cm. Collection of Patr. Mstyslav, from the estate of his 25 X 37 um. 3 xomexuii narp. Mcrucinasa,
uncle S. Petliura. onepxas Bix nanpka C. Ietropn.

Translation of the Ukrainian text:

To the Directorate of the Ukrainian National Republic from the officers of the Ministry of Public Education
and Art

It has happened! The chains are broken! Glory to the heroes. Glory to the fighters. Glory to you, strong in
spirit, that in the hour of hopeless difficulties awakened the strength of the people and lead the nation in gain-
ing its native rights in its native home, where the enemy had been master. The giant has awakened, and his
voice has echoed throughout the world: “I am the master here!” May God grant him luck! We bow down to

you, national heroes!

Celebrating the 94th Anniver-
sary of the First Declaration of
Ukrainian Independence

On January 22, 1918 the Central Council of
Ukraine (the Tsentral’na Rada) issued its “Fourth
Universal”, proclaiming the independence of a
sovereign Ukrainian National Republic (UNR).
Thus began a tumultuous time in which three
governments rose and fell in quick succession,
finally ending with the annexation of Ukraine
into the Soviet Union.

From that period is this certificate that was
presented to Symon Petliura and other high-rank-
ing officials of the “Directorate” (the last of the
three governments) by the UNR’s Ministry of
Public Education and Art. This handsome (albeit
damaged) document was hand-lettered by the
artist and illustrator Heorhii Narbut.

Narbut was born near the historic town of
Hlukhiv in northeast Ukraine, studied art in St.
Petersburg and Munich, and is best known for
designing the UNR’s national seals, postage
stamps, and paper currency. He died of typhus at
the age of 34 less than two years after creating
this certificate.

Among the signatures on this document is that
of the well-known Ukrainian Impressionist and
neo-Byzantine artist Petro Kholodnyi, who at the
time was serving as deputy minister of education
for the UNR.

IMam’saTaiiMmo 22-ro ciuns!

IToyecHa rpamora 3 HamMX My3eHHIX (OHIB
nofana wiaeHam Jlupekropii (pasom i3 T'ogoBHIM
Otamanom C. Ilermoporo) Bix Minictepcra Ha-
poruoi Ocsitu I Mucrenrsa YHP. I'pamora
PYYHO PO3MHUCAHA XYAOKHUKOM-IpadikoM 1 io-
ctpatopoM [eopriem HapOyTom.

HapOyTt napomuscst Oins ImyxoBa nHa Cywm-
muHI 1 BUB4aB MuctenTBo B IletepOypsi i MioH-
xeHi. Bin Bigomumii Ak aBTOp HepIIHX
YKpaiHCBKHX JIep)KaBHUX 3HAKIB, OaHKHOT, 1
nomroBux Mapok. HapOyt momep Big trdy B 34-
MY pOIi JKHTTS, JIUIIE JBA POKH IICIsI PO3MHCY
1i€l rpamMoTH.

Cepe/l MiAMUCIB HAa [[LOMY JOKYMEHTI € Tiji-
mUIC  BiloMoro Mmairipa-immpecionicta Ilerpa
XonogHoro, sKMA Ha TOM yac 3ailmMaB mocangy
3acTynHMKa MiHicTpa ocBiTi YHP.
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WITH THE
ESTABLISHMENT §
OF THE
HOLODOMOR
MEMORIAL
CONTINUES

Washington, DC (U.S. Holodomor Committee)

The procedures associated with the establishment
of the Ukrainian Genocide (Holodomor) Memorial in
Washington, DC are steadily progressing. Since late
October 2011, and the first in a series of hearings held
on the design concept of the Ukrainian Holodomor
Memorial, the month of December was inundated with
Holodomor Memorial-related activities including a
presentation of the concept designs to the National
Capital Planning Commission (NCPC) on December 1,
201; a public scooping meeting held on December 8,
201 for residents of Washington, DC to express their
opinion on the projects; and, a hearing on December 14,
2011 before the National Capital Memorial Advisory
Commission (NCMACQ).

Each of the informational meetings afforded an
opportunity to vet the two projects before various
commissioners and boards. The conceptual renderings -
‘Field of Wheat', designed by Ukrainian American architect
Larysa Kurylas, and ‘Shooting Hands’, designed by
Ukrainian sculptor Ihor Hrechanyk - were presented by
Mary Kay Lanzillotta, partner at the Hartman-Cox
Architects firm. Also present at the various sessions were
representatives from the Embassy of Ukraine and the
U.S. Committee for Ukrainian Holodomor-Genocide
Awareness 1932-33.

During the National Capital Memorial Advisory
Commission (NCMAC) hearing, Ms. Oresta Starak, First
Secretary of the Embassy of Ukraine and Michael Sawkiw,
Jr., Chairman of the U.S. Committee for Ukrainian
Holodomor-Genocide Awareness 1932-33 both provided

remarks in favor of the establishment of a Ukrainian
Famine-Genocide Memorial in Washington, DC. Ms. Starak
attested to the fact that the Ukrainian Holodomor was
covered up for decades by the Soviets and only recently
brought to the world’s attention. The Holodomor
Memorial would be a testament to the expanding bilateral
relationship between Ukraine and the United States.

Accordingly, Mr. Sawkiw elaborated on the
Ukrainian American community’s desire to have a
Holodomor memorial built so that more people become
aware of the largely “Unknown Genocide.” In his remarks,
Mr. Sawkiw quoted from a statement issued by President
George W. Bush in 2003 on the occasion of the 70th
anniversary of the Ukrainian Holodomor, which in part
read, “The world must teach lessons from this dark
chapter in [Ukrainian] history to future generations and
prevent atrocities like this in the future.” Mr. Sawkiw
continued, “It is because of this, that the Ukrainian-
American community considers it extremely important
that a monument to the millions of innocent victims of
the Famine-Genocide be built in our nation’s capital..and
would serve as not only a memorial to those who
perished, but also as a tool to help educate the global
community about such heinous crimes.” In addition to
the Embassy and U.S. Holodomor Committee,
representatives from the Ukrainian American community
including local clergy and the CEO of the Ukrainian
National Federal Credit Union, Christine Balko, were also
present at the hearing.

Rep. Sander Levin (D-Ml), co-chair of the
Congressional Ukrainian Caucus (CUC) and also the main
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sponsor of the congressional bill to allocate federal land

for the establishment of a Memorial to the victims of |

the Ukrainian Famine-Genocide, provided a written
statement to the Commission. Presented by Mr. Sawkiw,

the statement, in part, read, “Preventing the reoccurrence |
of crimes against humanity such as the Ukrainian Famine- |

Genocide begins with remembering the tragedies of the
past and honoring those who suffered so greatly as a
result. Thanks to the persistence of the Ukrainian American
community and the Ukrainian Government, we will soon
have a memorial right here in the center of Washington |
that does just that. | am very proud to have been a part |
of that effort. Today, | urge the Commission to join the
Ukrainian American community in remembering the victims

of this tragedy and renewing our commitment to ensure |

that it is never repeated.”

The Commission’s (NCMAC) findings revealed
their affinity for the ‘Field of Wheat’ design (rendering
attached). Though comments were opined regarding
certain elements of the design, the Advisory Commission
seemed unanimous in their decision and coincides with
the findings of the Commission of Fine Arts, which on
October 27, 2011 issued their statement: “the Commission
of Fine Arts reviewed two alternative concept designs
for the Memorial to the Victims of the Ukrainian
(Holodomor) of 1932-1933. The Commission agreed that
the project team’s preferred alternative, ‘Field of Wheat,’
is the superior design and approved this concept with
the following recommendations: In order to make a more
powerful design, the Commission members recommended
carefully considering the treatment of the wall to which

the wheat field bas-relief will be attached.” Targeted
completion of the project is scheduled for the 80th
anniversary of the Ukrainian Holodomor.

The U.S. Committee for Ukrainian Holodomor-
Genocide Awareness 1932-33 continues to monitor and
actively participate in various meetings with the
architectural firm, federal agencies, and the Embassy of
Ukraine for the establishment of the Ukrainian Famine-
Genocide Memorial in Washington, DC. The U.S.
Holodomor Committee is also actively engaged in
preparing plans (curriculum, Holodomor memorial,
exhibits, and conferences) for the commemoration of
the 80th anniversary of the Ukrainian Famine-Genocide
of 1932-1933, which will be spearheaded with a kick-off

Bin3Ha4yeHHs
JIHs CobopHoCTi YKkpaiHm
B Murtporosnii YIIL| B CLLIA!

Y BiBTOPOK, 24 civHA 2012 poky npencTaBHUKU
avnnomaTtmyHoro kopnycy lMoctinHoro MpedcraBHULTBA
YkpaiHn B OOH Ta leHepanbHoro KoHcynbcTBa YkpalHu
B Hio Mopky, Ha 4o i3 reHepanbHUM KOHCYIOM YKpaiHu
B Hio Mopky naHom Cepriem MoropenbLesmM Biasiganm
OYXOBHUU o0cCepefoK MWUTPOMNOAil YKpaiHCbKOI
MpaBocnasHol Lepksm B CLUA B CaBT basHA bpyui, H.
I, Ta B3AnM yyacTb y noAsyHoMy monebHi 3 Harogm
BiA3Ha4eHHs [Hs CobopHocTi YKpaiHu.

MpeocBALWeHHUN enuckon [daHuin, npaBnaymn
apxuepen 3axigHoi €napxii YL 8 CLUA Bigcnyxus
MonebeHb y CRiBCAYXiHHI i3 HacToATeneM LepKBU-
nam’saTHuKa CAToro AHZpia [epBO3BaHOIO NPOTOIEPEEM
tOpiem CiBkoM Ta 0. Mukonoto DKoM, a TakoX BMKNa-
nadamum Ceato-CodiiBCbKOT YKpaiHCbkol paBociaBHOI
borocnoscbkol CemiHapii ¢B. Codil: npoToiepesamu IBaHOM
lapBieM, Bacunem 3aBiptoxoto Ta ANAKOHOM Muxannom
CaBapuHCbKMM. Po3noymHaloum nogsdHnin MonebeHs [0
Xpucta Cnacutens, Bnagvka [JaHuin y CBOEMY 3BE€PHEHHI

campaign in November 2012.

3BEPHYB yBary Ha iCTOPUYHWNI Ta AyXOBHWUI acnekT CBATa
[Hs CobopHOCTI, Ha KoTpe 3ibpannch YMcneHHi napadisHn
Ta Avnnomati Ykpainu. 3okpema BRafyvka 3a3Haums, Lo
“ ... 93 poku Tomy - 22 ciyHA 1919 poky, Ha Cogivicbkomy
MawvigaHi, 6yno nporonoweHo YHisepcan rnpo EauHy
CobopHy YkpaiHy. Tofi, B TPUBOXHI Ta HECrOKIVIHI [Hi
bopoTbbu 3a Bosto, bysia BIIHOBEHA €AMHA YKpaiHCbKa
[epXKaBa, KOTPa MpoviLLIa HYepe3 HeabusKi ICTOPUYHI,
LYXOBH], MOPasIbHI T4 EKOHOMI4HI BUIPOOOBYBaHHS. [poTe,
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93 POk ni3HILLIE, B YKPAIHI, Ha Xarlb, 3HOBY HEAOMSIKI ICTOPMYH],
J1YXOBHI, MOPAsIbHI Ta EKOHOMIYHI BUMPOOOBYBaHHS. KOXHOMY
3 Hac g yaMm nam’arati XkeprBu, KOTpi Oysu 3pobreHI
HaLLMU [PALLYPamMu 3a73/15 YCBITOMIIEHHS CBITOM, 11JO YKpaiHa
7a YKPAIHLII € BEIIMKUM Ta EAMHIM HaPOLOM, KOTPUM FOTOBMM
BIZICTOIOBATV CBOIO IMAHICTH CEPEL PIBHUX LIOMY EBPONENCHKOIO
7a CBITOBOKO MPOMAACHKICTIO ~ KpaiHamu ... [lpoTe, il 1o,
KOS MU YCBIAOMYMO HALLI [yXOBHI Ta HaLOHa/IbHI Haa0aHHS
7@ B 1OKOpI cephelb BiAAamock B oriky [ocronHwo 1a g
rokpoB [pecssitoi boropoauLy, | 04HO4YacHO 36arHemMo CBOe
rpaBavBe MICLIe Cepes KpaiH CBITY ~ M byaemo cobopHoo
L1€pXaBoI0, ika 06 EHYE, OropTac BAX AiTev npabatbKiBCbKOi
batbkiBLLMHM ~ MIIbUOHIB fofaev B YkpaiH, CLUA, KaHazi,
ABcTpasii 1a Hosivi 3enarzii, EBpor, KpaiHax A3ii, ToLLo, KOTpi
€ NPaBaANBUMY [iTbMU YKPAIHN Ta XUBYTb il [YXOBHUMMA |
KYJIbTYPHUMM LIHHOCTAMM ...”

Micns 3akiH4eHHs BOrocny>XiHHA Ta BUIOMOLIEHHS
MONUTBK 3a YKpalHy, rpoOMafia MOSIMTOBHO 3ragana B CBOIX
MONMUTBax repoiB YkpaiHu, KOTpi BILAANM CBOE XMTTS 3a BOSTIO
Ta He3anexHicTb. B kiHUj Moas4yHoro MonebHs, reHepansbHUiA
koHcyn YkpaiHu B Hio Vopky Ceprii MoropenbLes 38epHyBCs
00 napadisH Ta rpomMagu i3 CIoBaMu NPKBITaHb Bif, MIHICTPa
3aKOpAOHHMX crpaB Ykpaitn KocTaHTrHa puLleHka, nocna
YkpaiHu B CLUA OnekcaHapa Mouwka Ta MocCTIMHOro
npenctaBHuLTBa YkpaiHu B OOH nocna tOpis Cepreesa. B

CBOEMY OCOOWCTOMY MPMBITAHHI reHepanbHUN KOHCYN
MoropenbleB 3a3HayuvB, WO B AiMCHOCT, 20-Te CTONITTS
3aAMWKMNO0 HaM Yy Cnagok nofAil MWHynoro, ki,
BiOAANAYMCb, He BTpavatloTb CBOEI 3HA4YyLLOCTI Ta
aKTyanbHOCTI, NOTPebyoYM OCMUCIEHHS CKOHLEHTPOBAHOTO
B HWUX iCTOpMYHOro AocBiny 6opoTbOM yKpaiHCTBa 3a
cBoboay, HesanexHicTb, Aep>XaBHiCTb. Lo TakMx nogin
HanexmTtb 22 cidHs 1919 poky - OeHb yxBanu AKTY 3nyKu
YkpaiHcbkoi HapogHoi Pecnybnikum i 3axigHo-YKpaiHCbKOT
HaponHoi Pecnybniku. Lin gaTi cyounocs HaBidHO
BKapOyBaTMCsa B icTOpito YKpaiHW BENNYHNM HaUIOHaNbHUM
ceatom - JHem CobopHOCTi.

Ha 3akiH4eHHs Bnagwka [daHwin noginvecsa i3
YYaCHMKaMM yPOUNCTOro CBATKYBaHHA CBOTMU Croragamm
i3 AUTUHCTBA, Ta yPOKaMU icTopii, KOTpi paarKanbHO 3MIHUAU
iCTOpIlO Ta XWUTTS MOKOMIHHA BNAaAWKW, CTapwux Ta
MOMOALINX Bif HbOrO, Nicna po3naay PaasHcbKo! Bnaau B
YKpaiHi, Konn npaeavea ictopis YKpaiHW 3Haulna CBOE
MICLLE B CEPLAX MINbMOHIB TPOMAaAH He3anexHo! YKpalHn.

[JeHb 3aKiHYMBCA MOSIMTOBHWMM XOOOM Ta
noknagaHHAM KBITIB Bif iMeHi gunaomaTiB YKpaiHu Ao
namMm’sTHMKa “bopuam 3a Bono YkpaiHW” Ha KnagoBuli
cB. AHApia llepB0O3BaHOro Ha TepuUTOpIl AYXOBHOMO
ocepeniky muTpononii YkpaiHcekoi MpaBocnaBHoi Llepksu
B CLLUA B CaBT baBHA bpyui, H. .

St. Sophia Seminary Rememhers Pearl Harbor Attack!

As the first rays
of sun appeared through
the windows of the
Three Holy hierarchs
Chapel of St. Sophia Ukrainian Orthodox Theological
Seminary in South Bound Brook, NJ, the student body
prayerfully began to chant the Memorial Lytia for the
repose of the souls of about 2,335 U.S. servicemen and 68
civilians, who perished 70 years ago in Pearl Harbor attack.
Following the Memorial service, His Grace Bishop Daniel
addressed the seminarians of the Church’s Theological
Seminary, reflecting upon the tragedy of the early
December 1941 and sacrifices made by the sailors and
servicemen of the US military following the moment of
horrific loss of life. The remarks were delivered by the
bishop at about 7:55am (Eastern Time) in order to
remember the time of the tragedy at Pearl Harbor - 7:55

By Subdeacon Vasyl Pasakas

a.m. Hawaii time. That’s the moment the attack began seven
decades ago.

In his short remarks Bishop Daniel mentioned “..that
there are very few left that recall Pearl Harbor from
experience, but many remember it; - we all should remember
it, because such shared experience will prevent future
disasters. A remnant of the World War Il generation is still
with us. They remain as active members of civil society and
we must not forget them. We can serve them if they are
disabled; bear the burdens they can no longer stand..Much
that should not be forgotten will be remembered if today
we remember the day of December 7, 1941 — the day of
Pearl Harbor.”

The bishop also reflected upon the meaning of the
solemn Oath of Office that the servicemen of the US military
take upon themselves as they commit themselves to

(Conclusion on p. 37)

26 Ykpainchke IMpasociasse CoBo
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3 BENMKOIO PALICTIO | HAMIEID KOXHE XPUCTUAHCbKE
cepue cnyxae Ui mpopodi nicHocniBM Hasewip’'a Pi3gBa
Xpucrosoro. LLLo Moxe faTv Ham Kpally Hagito Ha ManbyTTs,
fK no4vyTe B CBATOMY Xpami '3 Hamm bor".. ckinbku
OOHamNVBNX AYMOK € B CEPL KOXHOIrO XPUCTUSIHMHA B
LbOMY OOHOMY BUrO0CI.

Benvka pagicte npunLLia No BCbOMY CBITI, A€ XKMBYTb
xpuctnaHn. Cnacutens CBITy, sikoro bor obiuss  Halwmm
npapoamtensm Anamy i €8I, Micna Nx ynagky B pato, HapoAMBCA
Big lMpeuncron [iBn Mapin y Budnmemcekomy BepTeni. B
uer OeHb LlepkBa B CTUXMpI Ha NiTin BUronowye ' Benukon
PaAOCTi HANOBHSIOTLCSA, NIVKYIOTL BC aHrenm Ha Hebi, B nioan
Ha 3emni”. [Jo mactyxiB AHren locnofHiv npomosme ' He
nskavTecs, 60 7 ocb GRaroBilly BamM PafiCTb BeSMKY, WO
CTaHeTbCcsa BCM nogam. bo cborogHi B [JaBMOOBIM MICT
Hapoameca and Bac Cnacutens, Akun € Xpuctoc Focnoge. A
OCb BaM 0O3Haka, [AUTWHY CNoBUTY BW 3HaVAETe, LLO B ACIaX
nexatvMe. | Bennka cuna aHrenis cnisany xsany borosi “CnaBa
Borosi Ha BICOTI, i Ha 3eMJli MU, Y TloAsX fabpe GnaroBomiHHs
“(Nlk. 2:10- 14 )

[vBHe AMBO. XpUCTOC, AKUM MaE BPATYTBATU CBIT
B rpixa, Ma€ NPUHECTU CBITNO 3 Heba, Ma€ NoENHATY Nitloael
3 borom, HapomXyetbcsl, He nanatax, a, OigHoMy BepTeri.
CBIT MoTOMaE B rpixax, a Ti TPIXM BUHWKAIOTb HanOinbLe 3

@ororpagii fOpis HikomokiHa

apobw GaratcTBa Ta C1aBW, B TOMYy OauuTb o, CBOE LUACTA.
XpUCTOC , LLIO MPOCBIMYE CBIT CBOEIO BOXOIO HAYKOI, LLO MaE
OyTn nogsM  goporoto Oo0 Heba, caM BMOpaB Benvke
yboXecTBO, Wob HAaBYMTM HAC, WO UNWUA CBIT 3i CBOMMU
DaratcTBamMn Ta CNlaBoIO He Ma€ y bora 3HaueHHs.

B Lien feHb KOXHNN XPUCTUAHWH MOCMILLAE JO Xpamy
boxoro pi3ginnTn wio pagictb 3 IHWWMKW Ta NpuUBITaTH
HOBOHapomkeHoro Big B Mapin boromnageHus ocnoaa
Haworo lcyca Xpucta. " Xpucroc Poxaaetbca- CnasiMo Moro”
MW YYEMO 3 BYCT CBALLEHHOCTY>XKUTENIB, AKi 3 MigHECEHHAM
NOCMialoTh NPUWBITaTM BCX MNapadiaH irocten. Aka Benvka
PafiCTb Ha AyLli, KONMWM Taka BenMKa KibKICTb MPaBOCIaBHOIO
niody 30MpaeTbca Y LEPKBI Ha CBATKOBE OOrOCy>KeHHS.
LlepkoBHMI XOp BO3BENMYYBaB HapomKeHHs Cnacutens
3aranbHMM CMIBOM KONSAOK, 3 BiTaHHAM 3aBiTaB “"Bepren”.

[skyemo bory 3a 1oro HeBMYepnHy toboB, siky BiH
ABVB HaMm 4epe3 BTINeHHA Csoro CuHa. Bitaemo BCix HaLLmx
napadiaH i Ynpasy, Cectputso, LiepkoBHMIA XOp | AVPUIeHTa,
NPUXOKaH, rocTen, B4MTeniB, AiTen i 6aTbkiB, BCX MOOOXHMX
XPUCTUSAH 3 PAAICHMM TOpPXecTBOM Pi3gBa XpuCTOBOroO.
MpuHeciMo y Aap XpUCTy CBOE CMUPEHHS i MioboB, nepes
yborvm BepTtenoM 3abydbMO MpO  CBOK ropmicTb, BeNWY i
00pa3sn, Npo 0aratcTBO i BYEHICTb. He LuKOmyWTe CBOro Yacy
ONS MONUTBM, BITaWTe OOMH OLHOIO BENMYHOIO KOMALOI,
npocnasnante locnoga.




Over 2000 years ago was proclaimed this Angelic song
and fullfield the prophecies of the Old Testament about the
Birth of our Savior Jesus Christ.The prophet Isaiah prophesied:
“The virgin will conceive and give birth to a son, and will call
him Immanuel” (Is.714; Mt 1.23) God sent His Beloved Son to

the Earth to save us. On this Christmas Season, let us truly $&

celebrate the Feast of Christ’s Birth — knowing that Christ
came into this world “to give us the power to become children
of God” (John 112). He came "to make us partners of His
Divine Nature” (I Peter 5:1). In our Savior's own words, he
came “to seek and save those who are lost” (Luke 19:10). As
He comes to us again this Christmas, may we sing His praises
like the angelic choir that heralded His Birth. May we worship
Him with the humility of the shepherds. May we seek Him
with the unwavering persistence and perseverance of the Wise
Men.

Saint John Chrysostom said about the Nativity of Christ:
“Behold a new and wondrous mystery. My ears resound to
the Shepherd’s song, piping no soft melody, but chanting full
forth a heavenly hymn. The Angels sing. The Archangels blend
their voice in harmony. The Cherubim hymn their joyful praise.
The Seraphim exalt His glory. All join to praise this holy feast,
beholding the Godhead here on earth, and man in heaven.
Bethlehem this day
resembles heaven;
hearing from the §
stars the singing of §
angelic voices; and
in place of the sun,
enfolds within itself ¥
on every side, the #
Sun of justice.”

During this
Nativity Season, our
St. Vladimir Ukrai-
nian Orthodox Ca-
thedral parish family in Parma, OH experienced a wondrous
mystery of the Birth of Jesus Christ our God. People were
rejoicing celebrating the Lord's Nativity beginning with the

Nativity of our Lord Celebrations in our Parishes
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St. Vladimir Ukrainian Orthodox Gathedral in Parma, OH
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By Fr. Michael Hontaruk

Holy Super prepared for over 27 years by our UOL Chapter.
140 people, who were not able to prepare their own meal
at home, participated. After that they along with other
parishioners attended the Christmas Eve Vigil and the next
day the Christmas Liturgy. We know that this Divine Liturgy
was listened to by the faithfull on radio and also on the
internet. We have heard from listeners in Ohio, Pennsylvania,
Saskatchewan, Manitoba and Toronto, Canada, Ukraine,
Spain and France. Everyone commented on how beautiful
the Liturgy was and that they were moved to tears, especially
when they heard the magnificent singing of our combined

8| Ukrainian and English choirs, totally 40 voices. Hundreds of
§ faithful filled our Cathedral at the Christmas Liturgy and
2 | Holy Communion was distributed by the clergy using four

chalices. We are very glad and thank God for the opportunity
allowing people all over the world to pray to the New Born
King our Lord Jesus Christ together with us at Saint Vladimir
Ukrainian Orthodox Cathedral in Parma, Ohio. This is the

|| 24-th year that our parish sponsors this radio program for

our shut-ins.

May this Nativity Season be for all of us a time of
love and grace of our Lord in our life. We have to realize
that Nativity of Christ has to be in our hearts and we have
to live with it, and every time change for better. May our
Lord and Savior Jesus Christ, Who came to this world to
save us, bless all of us.
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CBATKYBaHHs PizaBa XpucToBoro ctano binbLu cBAT-
KOBWM A5 BIPHMX YMKA3bKOro AekaHaTy 3axigHol €napxil
YkpaiHcekol MpasocnasBHol Llepksm B CLUA, konu Mpeo-
CBALWEHHIWMM ennckon HaHuin BigBigaB napadianbHi
rpoma-au: Kategpy c¢s. Bonogumupa B Yukaro, IJ1 — 6-7
ciyHA 2012 p.; napadito cB. Tponui y beHcensini, IJT — 8
civHA 2012 p. Ta napadito ¢B. MNeTtpa i Maena y Manoc Mapk,
T — 9 ciyHa 2012 p.

Y ceatBeuip, 6 ci4HA 2012 p., NpeocBALLEHHILNN
enunckon Hannin sigcnyxue Benvike Moeevip'a y Kategpi cB..
Bonoommmpa B Hukaro, IJ1. Y cBOI NponoB.igj ENMcKon NpyYiBiTaBs
BipHMX KaTeApasnbHOI rpoMaau y HarbinbLL ClaBe-THe 31UMOoBe
CBATO LLePKOBHOrO Kanexaaps — Pizaeo Mocnopga Hawworo Icyca
XpucTa TakuMu CroBamu: «... He sisikavitecs, 60 51 0cb bnarosiily
BaMm pafictb BEVKY, LLO CTaHETLCA JIOAAM yam.» Ll cioBa
locriogHboro AHrena 4o nacryxis y €sarresii i Jlyku (2:10)
He CTOCYIOTECA MUHYJIONO, a/le 3BEPTaroTbCA CbOrogH 40 Bac
Ta [0 MeHe. AHresn roBopuvB y CBIT, Ae yboricTs,
HeCrpaBeaInBICTb, HaCUIbCTBO, HEAYXICTb Ta CMEPTb ICHYIOTb.
Yu jock 3MiHMIOCH 3 TOro 4Yacy? llonpu B TeXHOIOMYHI Ta
HayKOBI [AOCIIAXEHHS, Y1 MU HE MAEMO TUX CaMux rpobnem?

S MaB MOXJ/IMBICTb BIABIAATH MUHYJIOrO MICALS —
rPyaHA — CUPOTUHLI B YKPaiHI|, fIKi CrTOHCOPOBAHI HALLOKO
L{epkBoio. bavayqum MICIOHEpPIB HaLloi L{epksu, ki JOrSAaI0Th
3a AITbMU-Kanikamu 3 TErVion yCMILLIKOK /T0O0BI, BOAHOYAC,
Ko/ T 6aquil 6aniayKicte CBITy 40 roTpeb 6jaHuX | Kask,
[10K33a/10 MEeH] L{l0 MOTYTHIO BICTKY aHIrena y rpiLLHUA CBIT: ...
He nskavitecs, 60 51 0Cb 6r1aroBilyy BaM pPagicTe BEVKY, LLO
CTaHETLCA JIIOAAM YCIM». He vl /18 AEAKUX. A OCb MPUHUHA:
«bo cboroaHi B [laByaoBiv MICTI HapoamBcs 41 Bac Criacutess,
1o Bit Xpucroc Ffocrione.» (f1k. 2:11). Cnacutesnis He 3'9B1BCS K
BOIH, 11{06 [IOHMCTITY CBIT CUTIOK0 Ta MOIYTHICTIO. Hi, BIH MpMVILLIOB
10 HaC 5K pO336poeHe HEMOBISI — I BiH 3a/TMLLIABCS PO330POEHIIM,
MOKM He MPOCTArHyB CBOI PyK Ha XPecT], 1Ljob OOHATV L
CBIT boxxecTseHHoI0 /110608 10.

CMUIPEHHICTE boXa Taka Be/Ka, Lo ¢B. [1aB/o y cBOEMY
repLIOMy nociaHH 40 KopuHTAH roBopuTs: «bo Toro, XTo He
3HAaB piXa, BIH yYMHMB 3@ HAcC rpiXoM, o6 cTa/mm My boXolo
npasaoro B Him!» (2 Kop. 5:21). [lopori 6patu i cectpm y XpmcT,
OCHOBHI YMOBW CBITY Ta HALLIOIO LLOAEHHOIO XXUTTA 3a/MLLIAIOTHCA
TakKuMU CaMumu, AK Y 4acu HapoOOXeHHs Icyca. Are 1o

3MIHMIOCA BIf TOFO 4acy — Le Cepus TvX, Lo TTyXaloTb yBaXHO
BICTKY aHrena i Bipatb y Lie: «He ngkavitecs, 60 HapoamBCca /18 BaC
Criacutenib... Y1 B He gyMAaeTe, 11O CBIT HABKOJIO BAC 3MIHUBCA 6
Ha Kpaii | CBITTILLMI, AKIO © BU XM 3 CEPLIEM, KOTPOro
CripaBal TOpkHynacs boxecrBeHHa 10608 y ACnax, Lo roBOPUTH
HaMm rpo boxecTeeHHy rpuynHy Woro BoyenosiderHs.. A baxaro
Bam 1a BaLLMM CM'AM 1poBecTy P3A4BO y Mupl 1@ pagocT. «He
nakaviTece — 60 Hapoausca 41 Bac Cnacuresis!»

Micna niTyprinHnMx ©orocnyxiHb Pi3gBsHoro Beyopa
€NMCKON Pa3oM 3 BIPHVMMW KaTepanbHOi MPOMaan 3rypTyBanmcs
Ha CninbHy Pi3aBsaHY Beyepto, Ha ki Byno 12 TpaanUiiH1X CTpaB,
CMayHO MPUrOTOBaHWX CECTPUHCTBOM CB. Onbrn ana 70-tw
napadisH.

7-ro c4Ha 2012 p. — cBdATO Pi3gBa lcyca Xpucta —
MNpeocBALLeHHIWMIA Bnagmka ciy>xms boxectBeHHy JliTypriio y
KaTeLpi pa3oMm 3 HacToATeneM apXiMaHOpPUTOM [aHKpaTieM, MpoT.
AHppiem LLenbeaxom, 0. Mukonoto [ineHaophom, MpoToaMsaKOHOM
AHppieM ®DpoHvakoM i Oinblue OeciTka MPUCTYXHUKIB, sKi
NpucnyrosyBann kono Bnaguku. KatenpanbHui xpam OyB
MOJIUTBEHHO MEePENOBHEHWI MPUCYTHICTIO BIPHWX Hawwoi Llepksu,
AKI CMIMbHO 3 CBOIM AyXOBHUMM OTLIEM Ta IEPAPXOM CBSATKYBaM
Pi3agBo Icyca Xpucra.




Y CBOIV Mponosifi Bnagwka roBopuTh: «Hawua Bipa
Harafye Ham, LLjo HEMOBJIATKO ICYC MPUMLLIOB MOLITATUCA 3 HaMM
He e yCMILLIKOKO Ta MOMEHTOM /1i000BI. Lle HemMOoB/s, 110
Hapoawmaocs BiA [pecsatoi boropoauLl, MPUVLLIO 3 MOBHOK
MUTICTIO Ta ICTUHOK | HAaroBHeHe Xusot J1obos’o. Lle
HEMOBJISITKO € TyT, LoD 3/1aMaty Halll CTpax, nofonata HaLli
rpixu, BArHaTV Hallly 6avayXXicTs, BUTIKYBATA Hallie 3/7amMaHe
XKUTTA Ta@ CBIT [ [10KA3aTy Ham, 1o bor Hac obuts, xo4a
rOKa/IHEHNX, ane obUTb. ICTUHHO, Yepe3 HapOLKEHHS LibOro
HEMOBJISITU, MU OTPUMATA [OOPY MOXIUBICTb Mi3HaTy bora, 1o
[aB Ham XUTTA.. Hac, y aKoMy M XUBEMO, MPoaoBXye byt
HArMOBHEHMIM TPY.AHOLLAMY, SIKI 38CTaBASOTH HaC 3arneKso LLUyKaTA
3HaYeHHs Ta MpuHmHy, YTIXy Ta MUP Y CBOEMY XWTTL. Hexav i
yac Pi3aBa M He byaemo Ayxxe ropammi AuBUTUCS Ha 0bpas
Icyca 1a 3HaviTi Te, Ha Lo HaAleMoch. Mloro rniaH /i Hac €
crpasal 4ocuts MPoCTUM. Y VIoro Xutii 1a HapomxkeHH Icyc
r10Ka3ye Ham, 5K MOTPIOHO XKUTU.

Kosm M JocuTs CMpeHHI Ta po3ymMHI Hacrigysatm Voro
MPUKIEAaM CaMOBIAAAHOI 1I0O0BI Ta MPUCBATATI CBOE XUTTS
OriLli oAMH oAHOMY, Toi boxa roboB 3pocTatme Bce binblie y
HaLLIMX CEPLIAX, LLJO CTBOPIOE B HAC MPAaBANBI Ta [JOBrOBIHHIM
CrOKIV | BIAKPUBAE LLUMIAX, O Bene [0 CriadHHSA.. [akyio 3a
MOXJINBICTb CITYXUTH, SK BaLU E€MNACKON, | L0 [O3BOAETE
r10A0POXYBaTH 3 BaMu y BlpL [JAKyt0 TaKOX 3a Ballly roTOBHICTb
MPAVIHATIA XXUTTA XpncTa, 3a Te, Lo LaHyeTe | LiHyere Woro
MPUCYTHICT, KOJIA BIH MPUXOAUTH 1O HAC KOXHWM J1eHb Yepe3
CBoe (J10BO, Hepes cCBATY EBXapUCTIO | Yepe3 CBOIX JikoAeu,
KoTpi By crBoperi no Woro nonobi. Pobns4m ue — Bu
MATOVMYETE MPaBAMBE 3Ha4YeHH Ta poboTy Pi3nBa XpmucroBoro».

Micns nityprii enyckon GnarocnoBmB 0nmM3bko 50-TK
HabopIB MiTypPriHOro BOpaHHs A5 AyXOBEHCTBA Ta MPUICITY>KHVIKIB,
AKi NoXepTBYBanM napadisHy Kategpn Ansa nirypriiHnx cnyxo.
ApxiMaHapuT MNaHKpaTin BMCIOBMB CBOK BAAYHICTL NapadisibHin
ynpaei Ta napadisHam 3a wWMpy MNoXepTBYy, POONSAYM TakuM
pi3ABSHUM NOAAPYHOK OMs KaTedpanbHOro BXUTKY, KA byae
npviKpaLLaT ATypriviHi CBATKYBaHHS.

Ha npyrin oeHb Pizgsa — Cobop MpecesToi boropoauj
— enunckon JaHnin Biggigas napadito ¢B. Tpowui y beHceHsin, 1,
[e BiH Biacny>xmB boxectseHHy JliTyprito i Bigginae napadisH Ta

o,

Nativity of our Lord Celebrations in our Parishes
Piz0saHi CeamrxysaHHA 8 HaAWUX napapisax

St. Volodymyr Ukrainian Orthodox Gathedral in Ghicago, IL

= [} o 0.
i L R T

Monodb napadii, AKi KonggyBany Ta noctaBunv Bepten ans
€NMcKona Ta BIPHUX rpomMaau. Mpotoiepent boraaH KanumHiok,
npotoamakoH AHgpin ®@ponyak 3 Kategpw ce. Bonogmumumpa,
Yukaro, IJ1 Ta gmakoH OxxoH Llapect 3 napadii cB. lMeTpa i
Maena, Manoc Mapk, IJT cniBcayXunm 3 enyckonoM mMig vac
NITypril | pagiCHO CNpUManK, Sk MONodb NepexmBana y CBOiX
cepuax npasavBe 3HayeHHs Pizgsa XpmcToBoro.

HanpwukiHui boxxectBeHHOT JliTypril, €ENMCKON, BITal04K
napadianbHy rpomagy 3i ceatom Pizgea [ocnofga Haworo,
CKa3aB, WO «.. 0gHMUM 3 4yaec Pizasa € 1e, ko Icyc Xpucroc
CTA€ OLHYIM 3 HAC | 3MIHIOE Ta 30iIbLLIYE HALLI BIHOCUHY. SKLLO
lFocnoab BceneHHoi, BCbOro TBOPIHHSA, BUPILLNB 3MIHATH
BIAHOCHHU 3 Hamu, CTatoqm OAHUM 3 Hac, BIAMOBIAHO, BCI HALLI
BIAHOCUHM OAMNH 3 OAHUM € 3MIHEHHI | YKPIMIEHHI.. 3BUYaHO,
BIAHOCUHM, SKI MY HA3MBAEMO «CiM’», 3aBXam 6yayTs Ha
BIAMOBIAHOMY MICLl], KOJIA MU PO3LYMYEMO, 1O O3Ha4aEe byt
JHOAMHOK. JTIOACTBO CUITBHO 3a/1€XXUTb B TOrO, XTO € IXHIMM
barekamu, | XTO € ixHi 6pari | cectpu». €nnckon [daHuin
3aKkJIMKaB napadisH, a, nepeayciM, Mosofb, LiHYyBaTK OaTbkKiB
Ta LWaHyBaTW ix 3 NoOoB'Io.

Ha TpeTin meHb Pi3gBa — CBATO MepLIOMYy4YeHMKa
CrepaHa — [llpeocBsilleHHIWMA Bnaguka [daHuin Bigsigas
napadito ¢B. MNetpa i Masna B MNanoc Mapk, J1.

I Ti




Sts Peter and Paul UOG in Palos Park, IL

By Pani-Matka Olena Levko-Sendeha
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snapping pictures, taking video one after the other. The
Nativity play was not long, but greatly done. Everyone
§ truly enjoyed it. St. Nicholas himself came over and
| watched the play. He thanked kids for a wholesome
| performance and gave out treats. This whole event was
carefully organized by our Sunday School director Vicki
Rak and her family, under the astute guidance of parish
priest Fr. Vasyl Sendeha. The program concluded by
everyone joining our children in singing the traditional
“O hto hto Mikolaiy lubit” “O who loves St. Nicholas...”

On December 18 Sts. Peter and Paul Parish family
gathered together to celebrate the annual event of St. !
Nicholas and to enjoy the Nativity play performed by
the Children of Sunday School and teens of Jr. UOL.
Audience was pleasantly surprised as Kids came to
performed all dressed up in costumes, which were nicely
put together by Sunday school teachers. Their energy
and joy contagiously spread out to everyone present.

As soon as, our youngest preschool kids dressed
as angels, joined the play, you could hear “ahhhhhh...”
throughout the hall. There were tears and there were
smiles. Those mixed emotions were proving that people
were truly touched by kids" performance. Parents,
grandparents and parishioners in admiration were

Sk ﬁ’.‘%@-w‘faﬁ-ﬁfﬂ.@;‘ﬁ:‘- Holy Ascension UOG in Maplewood, NJ

Our Junior and Senior UOL members and Parish Board The cast from our Sunday School St. Nicholas play en-

along with Father Oleh decorating our 10 foot Church Christ- | titjed “The Christmas Box". Amy Seber, Marisa Bukachevsky, St.

mas tree in preparation for the Nativity of our Lord. Alex | . -
Shevchuk, Constantine Shevchuk, Andrew Holowko, Nick Nicholas, Emma Seber, Khrystyna Markiv, Father Oleh, Maxim,

Holowko. Erica Holowko. Oksana Shevchuk Jack Roditski | Christopher Holowko, Mickey Komichak, Daria Pishko-Komchak,
Lynne Gulak, Mickey Komichak, Dan Gukak, Father Oleh | Constantine Shevchuk, Artem Borovets, Andrew Holowko, Erica
Hucul, Artem Borovets, Irina Borovets, and Andriy Borovets. | Holowko, Nick Holowko, Oksana Shevchuk, and Andriy Borovets.
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George Pawluk

All too often we lament the dwindling numbers of
parishioners in many of our Orthodox communities. There
are more funerals than baptisms and the age for most parishes
consist mainly of the elderly. As a consequence, youth activities
that once thrived are on the decline and in some cases cease
to exist altogether. Our parish at Ss. Peter & Paul in Lyndora
was no different.

For years, we have not been able to hold a St. Nicholas
program performed by the Church School children- frankly
because we did not have the children to do so. By the grace
of God, we've had an influx of children both by new families
transferring from other parishes and by existing parishioners
raising their children. God provided the seeds, but like anything |
else, it took hard work and diligence in order to cultivate a
crop that bore fruit. ;

That is exactly what happened when Church School
Director, Rose Raith, headed up the teachers to resurrect the
time-honored tradition of holding a St. Nicholas Day program.
Our parish is truly blessed to have benefited from their work =
in the Lord’s vineyard. Thank you to the teachers Rose Raith, §
Karen Sheptak, Patricia Prokopchak and Sherry Burka.

Praise be to God for all the talented children who
performed so beautifully for our parish. Church School
students are Anna and Wesley Babilya; Marlenna and Caden
Hassler; Pavlog Pawluk; Nicholas, Alex and Katherine Pindel;
Katrina and Zachary Potter; Eric, Seth and Nicholas Prokopchak;
Bryce and Zachary Radio.

The program opened with a Nativity welcome
message spoken in Ukrainian and also translated in English.
There were a total of four different skits with themes including
the Nativity scene complete with little “lambs”; what
CHRISTMAS stands for; a Christmas version of the Good |
Samaritan; and a play where unwanted toys struggle through =
their selfish desires to end up focusing on the birth of baby '.
Jesus. There were also several musical performances including |
singing, keyboard, and trumpets. Have you ever heard ‘Boh
Predvichny” performed by a trumpet duet? There was a
reading about Saint Nicholas followed by “O Hto Hto" led by
young Caden Hassler. Then St. Nicholas arrived, greeted the
children and provided presents.

We believe that continued activities like this will provide |
a great outlet for our children to interact within our parish,
continue traditions of our heritage, and create treasured
memories that will last for many years to come.
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Protection of the AMother of God
Ukrainian Orthodox Gathedral in SouthField, AAI

fOpivi PosriH  @oto: Enncaseryi CUMOHEHKO
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B Hepinto, 18-ro rpyaHs 2011-ro p., micns 3aKkiH4eHHS
boxectBeHHO! Jlitypril B YKpalHCbKin [MpaBoCnaBHiv
Katenpi Cs. Mokposwn (Kateapa) 8 Cytdingi, Miv., LLkona
Penirii 1 YkpaiHo3HaBcTBa iM. J1.Ykpainku (LLkona) Ta
Monopgeunn Bigain YkpaiHcekol [MpaBocnaBHol Jlirm
(MBYNN) BnawTtysanu B napadiansHin 3ani Ceato Cs.
Mwukonas.

Konn npucyTHi po3micTinnch 3a YenypHo npuo-
paHumu ctonamu, AHgpiv CMmk nonpocmB o. [laBna
BopHapyyka npo4mTati MONMTBY nepen, Ko, CMavHNN
06in npurotyBaB baTbkiBCbKMin KoMiTeT.

Micns 3akiH4eHHs obigy, AHapi 3aranko, Cnis-
FonoBa batbkiBcbkoro KomireTy, nonpocms A0 MIKPOOHY
Jliobos Jlazypko, AnpekTopa LLkonu. J1. Jlasypko onosina
npo CedAto CB.Mwukonas i npmBiTana BCix NPUCYTHIX Muko-
nais, 60 gkpa3 3aBTpa (19-ro rpyaHs), 3rigHo 3 KaneHaa-
pemMm, npunagae Mwukonas. Po3no4YymHaloym KOHLepT,
J1.JTasypko nonpocmna Ha cueHy rocta 3 YkpaiHu —
Onio finoBeHko.

O.AlnoBeHKO NogapyBana NPUCYTHIM TpU MicHi: Ave
Maria, Ka4diHi; «AHrenbcbki kpuna», OpaHka, | Konsaky
«LLlo To 3a npeaunBo»; npu dopTeniaHo 11 Mama — lanuHa
flnoBeHko, BYMTENb CniBy B LLIKOSI.

Buctyn piten posnoyas Jernnc Crocap BipLIOM
«Bci yekalotb Mukonasa». |, BugHo, CB.Mukonanm no4vyB
npoxaHHa [eHuca, 60 Binpasy, 3 ABOMa siHronaTkamu,

BMWLLOB Ha cueHy, (Mwuxanno [auyH, B
poni CB.Muikonas), NnpvBeiTas giten, obiusas
po3dat M MOAAPYHKWM i 3anmTaBcsd, a
SKNM NOAAPYHOK BOHW MatoTb A5t HbOro?
BusBMNOCh, WO NOAAPYHKOM ANsi HbOro
oyne Buctyn giten. Monopuwi Aaitm
- JeknaMauielo po3kasanu, fK BOHMU
nobnate Ce.Mukonaa (4utui: Bits
Octanuyk, AHactacia JleryHsk, Makcum
bipko, tOnisH KewnH, €BOokia bnnsHiok,
Kata Kybnuubka, 3nHOBIN bipko i
| TaBpunko TMoneub). Monoauwi Aity
npocnisanu nicHto «CeATMM Mukonan ine»
(BrKoHaBLUi: Mina Cmuk, Hacta JleryHsik,
Bl Hatana [xeHHiHrc, Jleca 3apuupka |
sl Teonop MenbHuuyk-I'yng) i 3iwnm 3i
l cueHw.

it 3 MBYIMJT 3arpanu Yyotnpm
konsaku Ha dopteniaHo: Hatans [xe-
HHIHFC 3arpana «Tuxa Hi4», a Mind CMUK — 3arpana
«LLlegpwvik» i OBI @HTNINCbKI KONAOKN.

Crapuwi gitm B CBOIX NpoxaHHax 4o CB. Mukonas
3aTOPKHYNN Cepro3Hi Npobnemu: «.i 300poB's Ans
POOMHW, KpacHy Jomo ans BkpaiHn..lob My He 3Hanu
nxa HiKonu, 1ob BUPOCTanu Po3yMHI 1 CUMbHI, Oylweto
YCTi | cepuemM BinbHi.. 3HegoneHux, OioHMX y HaC BMCTava.
To X npocMmo peBHO: CBATUM MuKonam, Ha Halin 3eMi
binapsm nomaran! Ta Tpeba, LWoO YynHoto Bnana oyna i
MoasM y ckpyTi BoHa nomornal..» (uutui: TaHs CMuK,
tOna MoxapHiok, Hazap i Conowmis Hucak, Tacs 1 IBaH
3apuubki, TaHsa JleryHsak, XpucTuHa bogHapuyk). Ha cueHy
BUMLINWM MONOALWI AOiTV | BCi 3acniBany MicHO «|WwoBs
Mwukonam nyxkom». [.Cniocap y Bipwi «Monntea»
3pobMB MiACYyMOK TOro, WO Mpocunn Litu: «.byap
NOMIMHNKOM nackaBmm, CBATUIM Yy4OTBOPYE, XOPOHW HacC
BiZ, Oi BCsAKMX, Nackasiwmi OTyel..»

Bci Oitm Ha cueHi npocniBann «OW XTO, XTO
Muikonas nobuTb» i konsaaky «Tuxa Hid». Hy, 3B1M4ariHo,
Muwkonawn OyB 3ag0BOMEHUI BUCTYMaMN AiTel, MPOMOBUB
[0 HUX MOBYasibHe C/TIOBO | po3AaB NodapyHKM BCM AiTAM
o 6ynM Ha cueHi i B 3ani.

Benvka nopsika BCiM, XTO OpaB y4acTb y niaro-
TyBaHHI i NpoBeaeHHi Lporo Ceata CB. Mukonas.
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For the Ukrainian community in the Greater
Washington, DC, area, St. Andrew Feast Day, as
celebrated by St. Andrew Ukrainian Orthodox Cathedral,
is known to be quite a celebration. These joyous
celebrations comprise of many wonderful spiritual and
cultural elements and are known to welcome some very
important guests and many, many parishioners and
friends.

On Sunday, December 11, 2011, at 10 a.m,,
Ukrainian Ambassador Olexander Motsyk, embassy staff,
many guests and parishioners filled the church to
capacity. The choir, led by Gregory Oleynik; children
bearing flowers; Cathedral Board of Administration
President Dr. Tamara Woroby, Sisterhood President Nadia
Kolesnyk and Past-President Sonia Krawec, bearing the
traditional bread and salt, along with Cathedral Priest, V.
Rev. Fr. Volodymyr Steliac and retired parish priest,
Protopresbyter Hryhoryj Podhoretz, greeted His Eminence
Archbishop Antony, who was escorted to the Church by
Protodeacon Ihor Mahlay, three Subdeacons (seminarians
Andrij Matlak, loan Mazur and Adrian Mazur and
seminarian Yurij Andreyko and many altar boys.
Protodeacon SviatoslavNowytski, although unable to
serve, was also present at the Liturgy.

The symbiotic and profound
prayers offered up from the altar, the choir
loft and the nave of the Church were out
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Andrew Feast Day
in Greater Washington, DC!

of this world, reflecting what indeed we are to experience
as we enter in the Heavenly Kingdom during Divine
Liturgy. Archbishop Antony spoke in his sermon about
the need to celebrate the Patron Feast Day of the parish
by making important choices about who and what we
are. We must reflect God's love into the lives of others
and make the cathedral church a haven for those seeking
Christ in a very dangerous and secularized world. The
bishop reminded all present that at the moment of their
baptism into the Faith, the priest prayed that God would
assign them a Guardian Angel, who would be their guide
throughout life, through whom God would speak to
them. Throughout all the liturgical services of the Church
we pray to God asking for an “angel of peace, a faithful
guide and guardian for our souls and bodies”. He called
upon all present to remember that the ONLY mission of
Christ’'s Church — our Holy Ukrainian Orthodox Church
— is the salvation of souls. Nothing of any nature may
interfere with or supersede this mission. We all must
take our rightful place in accomplishing this mission —
regardless of our status in society and regardless of the
our comprehension of our talents. To those who are
faithful to the mission and willing to serve, much will be
given through the Holy Spirit.

A very moving moment of the Liturgy came when
a youth choir led by Panimatka Marta Steliac sang an
ancient version of the Lord’s Prayer, which the Archbishop
heard for the first time in the Ukrainian Orthodox Vicariate
of the Romanian Orthodox Church in Romania, during
the consecration of a renovated Cathedral back in 1997.
He heard this beautiful hymn sung by over six thousand
people and to hear the youth sing it
again literally brought tears to the eyes
of Archbishop Antony and the faithful
present.
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At the end of the Liturgy His Eminence greeted
Fr. Volodymyr on the occasion of his tenth anniversary
as pastor of St. Andrew Cathedral. The Archbishop had
the opportunity to dine with the parish board on Saturday
evening and was moved by their united expression of
their gratitude for the appointment of Fr. Volodymyr as
their parish priest. His Eminence reflected on the
fundamental transformation and extensive growth of
the parish under Fr. Volodymyr's leadership.

After the Liturgy everyone was invited to St.
Andrew Parish Social Center, where another moment of
awe greeted the guests, the hall elegantly decorated
and the appetizer table bountiful. Mindful that this Feast
Day takes place during Christmas Lent, the Sisterhood
prepared a most delicious fresh salmon with crabmeat
and shrimp dinner, accompanied by imaginative salads,
side dishes, and a tiramisu dessert and selected wines
that made the dinner most memorable. Although there
was no charge for this elegant dinner, the parishioners
and guests nevertheless provided generous and heartfelt
donations.

During the banquet program Board President,
Tamara Woroby announced the recipients of the parish’s
annual awards to parishioners who exemplified the true
spirit of Ukrainian Orthodoxy and faithfulness to the
mission of the Church. The “Lifetime Achievement Award”
was presented to Olena Varvariv by his Eminence
Archbishop Antony in behalf of the whole parish, for
her life long contributions and example of devotion to
the Cathedral Parish of St. Andrew. She was described
by her Spiritual Father as one who cared about those
who strayed away from the Church and always
encouraged Father to reach out to them. The “Parishioner
of the Year Award” was presented by His Eminence to
Hanja Cherniak for her significant contributions to the
parish during the past year, above and beyond the call
of duty including her continued service as parish treasurer
and her untiring, active participation and leadership in
parish events. Ambassador Motsyk greeted Fr. Steliac at
his tenth anniversary in the parish and thanked him for

his leadership in the Ukrainian community of Greater
Washington, D.C. and his support of Ukrainian Embassy
programs and events. The Ambassador thanked the
parish for its open and welcoming atmosphere for all
who enter its doors. Priests from the Ukrainian Catholic
parishes were also present and greeted Fr. Volodymyr
and the parish.

Sisterhood President Nadia Kolesnyk presented
three checks to the Archbishop for important Funds in
the life of the Church: $1,000 for our History and
Education Complex Museum, $1,000 for St. Sophia
Seminary and $1,000 for assistance in making repairs to
several buildings at the Metropolia Center following
damage caused by hurricane Irene. The Bingo Workers
group — even though Bingo no longer exists in the parish
— still supports the parish and our Church. Mr. George
Czumak, President of the Group presented a check for
$1,000 to the Archbishop to be utilized for the same
three purposes.

Parish children rounded out the day's program
as they performed Christmas carols and danced a
charming Ukrainian dance, entertaining a most appreciative
and large crowd of parishioners and guests present. Fr.
Volodymyr closed the program with the official
expressions of gratitude to all who participated in the
celebration, to the Sisterhood for a wonderful mean, to
all who participated in any way in the preparations for
the day. Everyone felt the day was spiritually uplifting
and, as the events drew to a close, left with wonderful
memories of an amazing day.
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ALL SAINTS CAMP COMMITTEE ANNOUNCES
ESSAY CONTEST WINNERS

In the fall of 2011, the All Saints Camp committee decided to [T
sponsor an essay contest in an effort to find out what campers felt 45
about their experiences at All Saints Camp encampments. The committee’s =
hope is that other young people, who have never been part of the All
Saints camping program, would have some idea of just what they've
been missing and would be inspired to participate.

All participants at All Saints Encampments were invited to &
contribute their stories.

Two prizes — a week at the Diocesan Church School Camp and
one at Teenage Conference — have been awarded to Cyril Sheptak,
who attends church at St. Vladimir Ukrainian Orthodox Church in
Pittsburgh, PA and Constantine Shevchuk, a member of Holy Ascension
Ukrainian Orthodox Church in Maplewood, NJ. We congratulation them

and thank them for sharing their camping experiences with everyone.

Cyril Sheptak, 11 years old

Pittsburgh, PA

All Saints Camp means a lot to me. | have been going there with
my family every summer since | was a baby. My mom and dad went

there even before | was born. Now | go to Diocesan
Camp without my family. Many people know me and
are kind to me. It feels like my home away from home.

There are so many special places at camp. Two
spots | love are the old well and the big hill by the field.
| also like to sit by the river because it is so peaceful.
They even have a pool and a playground! For more
serious times they have a church and classrooms. | have
learned a lot at All Saints Camp. | have learned about
Saints and Holy Days. | have learned about trying to live
an Orthodox life.

| have lots of memories there that | think about
often. One memory at Diocesan Church School Camp is
last year when we played human foosball and human
battleship. That was fun!ll Once, at Mommy and Me/
Daddy and Me camp, my family and | made a big icon
of Mother Mary. | also think about cabin time with
friends, campfires and fishing with my daddy and Gigi.

To finish it all off I'm going to give you some
short phrases to tell the other things | love about All
Saints Camp. Camp is the most friendly, most fun, best
cooks ever, number 1 got to be there camp!!!

All Saints Camp Rocks!!!

Constantine Shevchuk, 17 years old
Maplewood, NJ

The reason why | like camp .. well that's a big
question. All Saints Camp is not just a camp. Itis a
second home for me. | see camp as a place to relax,
have fun, make new friends, learn more responsibility as
a staff aide, and a place that increases my religion and

Church School

my spirit. When | am here, | feel like | am relaxed, open,
fully awake, and ready to have fun with my friends. If
you ever had the experience of being a camper here at
this camp then you know what | mean when | say that
it is an experience that you will never forget.

| remember the first time | ever went to camp, |
was eight years old and | was SO nervous that my hands
were shaking, and at that age | was still hiding behind
my mom. But, | overcame my fear and stepped away
and looked at the camp and | felt that it made a very
good first impression. From that day forward | have
been going to All Saints Camp ever since.

The most important aspect that | have gotten
from All Saints Camp are the friends that | have made,
and the religious advice that has strengthened my faith
in so many ways. In a way this camp has helped me
more than anyone knows, even though | go to an
Orthodox church | attend a Catholic high school — St.
Joseph'’s.

Camp is the one place that | can stay and learn
about my faith, lucky for me | got to stay there for a
month this past year. | really hope that | get the chance
to do the same next year. Those summer days and
nights just hanging out with my friends out on the cabin
porch talking to Yuri and Andrij, eating the best food
that ever existed in Genyas kitchen, and just being with
friends that have so much in common makes me want
to return to All Saints Camp year after year.

And that is why | love All Saints Camp!
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Gelebrations at St. Viadimir

Ukrainian Orthodox Gathedral in Philadelphia, PA

The holiday season is a time when family and
friends get together, and Saint Vladimir Ukrainian
Orthodox Cathedral in Philadelphia, PA had many holiday
events to bring family and friends together.

Rlght after Halloween, the junior chapter
prepared a fall festival for the Sunday schools students.
We decorated pumpkins with stickers and markers and
decorated cupcakes with icing and lots of sprinkles. The
big hit was eating hotdogs topped with festive condiments
of ketchup and mustard. Each child brought their
Halloween costume and we had a parade of the creative

N S wud i ) e . .‘ R Y [/
P A e P,

characters. They also left with goody bags filled with
holiday treats.

Our other holiday event was December 18th,
when St. Vladimir's parish was visited by St. Nicholas. He
brought presents for the junior chapter children as well
as the Sunday school students. While he visited the
junior chapter held our annual cookie walk. Members
of the chapter donate 5 dozens cookies and then were
able to swap with other member. This is a great idea to
receive an abundance and variety of multiple types of
cookies. The junior chapter made $237.50 and it was a
great success!

=

(Conclusion from p. 26)
St. Sophia Seminary Remembers
Pearl Harbor Attack!

protecting the very basic principles of life and freedom
that the nation of the United States of America cherishes.

™ The same oath of office that His Grace took, when he

was commissioned a chaplain in the US Army Chaplain
Corps some 9 years ago: “/... solemnly swear or affirm
that | will support and defend the Constitution of the
United States against all enemies, foreign and domestic,
that | will bear true faith and allegiance to the same;
that | take this obligation freely, without any mental
reservation or purpose of evasion; and that | will well
and faithfully discharge the duties of the office on which
| am about to enter, so helo me God.”

In conclusion, His Grace Bishop Daniel stated that
“rather than excluding God from our society and our
individual lives, we must give thanks to God for His
protection and presence in the lives of so many servicemen
that have served the nation and continue to dedicate
their lives in the service of others.”
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Applications and information available at www.uocyouth.org, uocyouth@aol.com or 412-279-1076
Early Bird Registration Deadline May 15, 2012 (TC and DCSC) - June 1, 2012 (MMDM)

Diocesan Church School Camp Teegnage Conference Mommy & Me/Daddy & Me
June 24-July 7 July 8 - 21 July 30 - August 3
Youth ages 9-13 Teenagers 13-18 Children ages 4-8 and parent
Staff ages 16 + Staff ages 20 Staff 14+



Make a Difference in Their World!

Be a part of the
Ukrainian Orthodox Church
Camping Programs Staff.

Summer 2012

Diocesan Church School Camp Teenage Conference Mowramy & Me/ Daddy & Me
June 23 - July 7 July 8 - 21 July 30 - August 3

Information and applications available online at www.uocyouth.org.
Staff needed ages 14 throughadult for multiple positions.
Single/vaulti-week and weekend positions available.



DIOCESAN CHUICH
SCHOOL CampP 2011

CELEBIATING 35 YeEars!
HOLY GIFTS FOI THE HOLY!

THE 35TH ENCAMPMENT OF DCSC WaS BLESSED TO ENJOY d Year
FILLED WITH THE HOLY SPIMT. CaMPErS ENJOYED:
* 4TH OF JULY CELEBIaTION WITH HUMaN FLOGT Parape
* CHUICH SCHOOL GLASSES LEAINING THE DIVING LITUIGY
* PAITICIPATION IN "HAPPY BITHDAY UKIAINE™ aIT CONTEST
* CIEaTION OF ICON MEDALIIONS
* GIEAT EVENTS - GOLD TUSH, MESS GAMES, NIGHT SWIM, INTETNATIONGL
NIGHT, SKIT NIGHT, @ND Prayer walk
* VISIT BY THE EMELENTON VOLUNTEET FIrG DEPAITMENT
* DECOraTeD BLANKETS FOr OrPHANGGES IN UKIAING aND POJECT LINUS
* CAMP FAVOITITES - GAMPFITES, SPOITS, CAMP BLESSING, SINGING dND HIKING
* 30 YEar BITHDAY Party!

JOIN US IN 2012 FOr QU 36TH Yeal!

JUNE 24 - JULY 7, 2012
WWW.UOCYOUTH.0r6 Or UOCYOUTH@GOL.COM FOI INFOTMTIO



Holy Baptism...

s of 01/24/2012

chrismated on February 13, 2011, in St. Sophia "I.E
Church, Bayonne, NJ. Child of Victor Arama and U
Zinaida Grigorita. Sponsors: Constantin Bleah and us
Oxana Bleah. Celebrated by Fr. Mircea Schirta.
Buzinkai-Gregoire, Joseph Caden Robert baptized and
chrismated on February 27, 2011, in St. Sophia Church, Bayonne,
NJ. Child of Ronald M. Gregoire and Nicole M. Buzinkai.
Sponsors: Joseph Procopio, William Buzinkai Jr. and Kimberly
Smith. Celebrated by Fr. Mircea Schirta.

Chuyasov, Nicolai (Arthur) baptized and chrismated on
November 5, 2011, in St. Vladimir Church, Pittsburgh, PA. Child
of Aleksey Chuyasov and Olga Repnitsyna. Sponsors: Alexandr
Bulychev and Olga Shmeleva. Celebrated by Fr. John Haluszczak.
Divnych, Sophia baptized and chrismated on December 31,
201, in St. Panteleimon Church, Brooklyn, NY. Child of Marta
Divnych. Sponsors: Valeriy Zhaloba and Olga Kuriy. Celebrated
by Fr. Volodymyr Zinchyshyn.

Draia, Sebastian baptized and chrismated on September 24,
201, in St. Sophia Church, Bayonne, NJ. Child of Calin Aurel
Draia and Elisabeta Cucu. Sponsors: Gaby Mihail Cucu and
Rosa Maria Cucu. Celebrated by Fr. Mircea Schirta.
Edsheteyn, Evtalia (Ettel) baptized and chrismated on
December 18, 2011, in All Saints Church, New York, NY. Child
of Mr. and Mrs. Edsheteyn. Celebrated by Fr. Yurij Bazylevsky.
Filozov, Evan baptized and chrismated on November 26, 2011,
in St. Andrew Church, Boston, MA. Child of Daniel O'Connor
and Ulyana Filozova. Sponsors: Vladimir Filozov and Kristina
Filozova. Celebrated by Fr. Roman Tarnavsky.

Golina, Andriy baptized and chrismated on November 20,
2011, in St. Andrew Church, Boston, MA. Child of Vadym Golina
and Olena Isakova. Sponsors: Sergey Tsarov and Tatiana
Kraplina. Celebrated by Fr. Roman Tarnavsky.

Hatala, Lily Josephine baptized and chrismated on September
4, 2011, in St. John the Baptist Church, Johnson City, NY. Child
of Peter Anthony Hatala and Erica Lynn Hajec. Sponsors: William
Jude Scannell and Pamela Lynn Scannell. Celebrated by Fr.
Zinoviy Zharsky.

Holotyak, Andriy baptized and chrismated on December 29,
2010, in Geneva, Switzerland. Child of Taras Holotyak and
Nataliya Lasko. Sponsors: Leonid Lasko and Marina
Voloshinovskaya. Celebrated by Fr. Zinoviy Zharsky.

Isak, Maxim baptized and chrismated on December 11, 2011,
in St. Panteleimon Church, Brooklyn, NY. Child of Vitaly Isak
and Maryna Isak. Sponsors: Yaroslav Orsahi and Snizhanna
Palinchak. Celebrated by Fr. Volodymyr Zinchyshyn.

Jenkins, Mila Rose baptized and chrismated on November
20, 2011, in Protection of St. Mary Church, Milwaukee, WI.
Child of Peter Jenkins and Lana Mironczuk. Sponsors: Mitchell
Mironczuk and Samantha Guhr. Celebrated by Fr. Walter
Hvostik.

Kit, Vincent Conner baptized and chrismated on November
27,2011, in St. John the Baptist Church, Johnson City, NY. Child
of Bohdan Kit and Rae Lynn Kit. Sponsors: Roman Kit and
Nadia Kit. Celebrated by Fr. Zinoviy Zharsky.

Kravtchouk, Nikita Alexander baptized and chrismated on
August 13, 2011, in Bainbridge, NY. Child of Alexander
Kravtchouk and Ekaterina Dragun. Sponsors: Maxim Mitrofanov
and Anna Mitrofanov. Celebrated by Fr. Zinoviy Zharsky.
Krivin, Dmitry baptized and chrismated on December 24, 2011,
in New York, NY. Child of Evheny Krivin and Victoria Dmitreva.
Celebrated by Fr. Yurij Bazylevsky.

Krivina, Elizabeth (Lia) baptized and chrismated on December
24,2011, in New York, NY. Child of Dmitry Krivin and Aleksandra
Krivina. Sponsors: Maxym Navmov and Ettel Edsheteyn.
Celebrated by Fr. Yurij Bazylevsky.

Krivina, Vironica (Nicole) baptized and chrismated on
December 24, 2011, in New York, NY. Child of Dmitry Krivin
and Aleksandra Krivina. Sponsors: Anthony Nakaar and Natalia
Levanovska. Celebrated by Fr. Yurij Bazylevsky.

Mirilovich, Phoebe Arlene baptized and chrismated on January
14, 2012, in Protection of the Holy Theotokos Church, Allentown,
PA. Child of Michael Mirilovich and Yvonne Kurtz. Sponsors:
Joseph Kurtz and Kristen Mirilovich. Celebrated by Fr. Myron
Oryhon.

Mruh, Maxim baptized and chrismated on May 3, 2011, in St.
Volodymyr Church, New York, NY. Child of Vladyslav Mruh
and Nataliya Mruh. Sponsors: Vasyl L. Mruh and Halyna
Nabesna. Celebrated by Fr. Volodymyr Muzychka.

Ondreja, Arielle Ann baptized and chrismated on December
1, 2011, in Sts. Peter and Paul Church, Palos Park, IL. Child of
Christopher George Ondreja and Megan Frances Brooks.
Sponsors: Matthew Coy and Kimberly Coy. Celebrated by Fr.
Vasyl Sendeha.

Rowe, Audrey Maria baptized and chrismated on October
15, 2011, in St. Mary the Protectress Church, Rochester, NY.
Child of James Rowe and Jennifer Ost. Sponsors: Steven Ost
and Roxanne LaManna. Celebrated by Fr. Igor Krekhovetsky.
Santos, Rafael Nestor baptized and chrismated on November
26, 2011, in St. Vladimir Church, Parma, OH. Child of Edicio Jose
dos Santos and Melania Olya Santos. Sponsors: Maksym Vasy!
Kostryk and Christina Therese Liscynesky. Celebrated by Fr.
Michael Hontaruk.

Santos, Lucas Caetano baptized and chrismated on November
26, 2011, in St. Vladimir Church, Parma, OH. Child of Edicio Jose
dos Santos and Melania Olya Santos. Sponsors: William Benjamin
Gregg and Natalia Ariana Parkanzky. Celebrated by Fr. Michael
Hontaruk.

Sas, Angelina baptized and chrismated on January 15, 2012,
in St. Vladimir Church, Parma, OH. Child of Mykola Sas and
Ludmila Kushnir. Sponsors: Vladimir Sas and Oleksandra
Sharkevych. Celebrated by Fr. Michael Hontaruk.

Schirta, Irina Nina baptized and chrismated on September 17,
201, in St. Sophia Church, Bayonne, NJ. Child of Fr. Mircea
Schirta and Maria Perojuc. Sponsors: Ciprian Liviu Craciun and
Mirela Feurdean, Ana Craciun. Celebrated by Fr. Mircea Schirta.
Senedzhuk, Melanie baptized and chrismated on December
18, 2011, in St. Panteleimon Church, Brooklyn, NY. Child of Igor
Senedzhuk and Maryna Pigareva. Sponsors: Oleg Rjahhovski
and Anna Pigareva. Celebrated by Fr. Volodymyr Zinchyshyn.
Smith, Eric Kyiv baptized and chrismated on November 17,
201, in Sts. Peter and Paul Church, Palos Park, IL. Child of
Marting Joseph Smith and lulia Volochai. Sponsor: Svitlana
Volochai. Celebrated by Fr. Vasyl Sendeha.

Tikhonov, Anthony baptized and chrismated on December
11, 2011, in All Saints Church, New York, NY. Child of Konstantin
Tikhonov and Halina Radchenko. Sponsors: Steven Radchenko
and Maria Tikhonov. Celebrated by Fr. Yuryi Bazylevsky.
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Ung, Anastasiya Jasmine baptized and chrismated on
November 11, 2011, in St. Andrew Church, Los Angeles, CA.
Child of Fong Ken Ung and Valeria Nemiro. Sponsors: Ryan
Medalie and Yumi Ahn. Celebrated by Fr. Vasyl Shtelen.
Velikodanov, Alexander baptized and chrismated on
December 4, 2011, in Protection of St. Mary Church, Milwaukee,
WI. Child of Anatoly Ivanovich Velikodanov and Lilia Trubitska.
Sponsors: Michael Nenaydykh, Oleg Konovchenko and Tatyana
Nenaydykh, Christina Konovchenko. Celebrated by Fr. Walter
Hvostik.

Wright, Emeline Jane baptized and chrismated on December
10, 2011, in Sts. Peter and Paul Church, Palos Park, IL. Child of
Nathan William Wright and Alicia Danielle Oryhon. Sponsors:
Timothy D. Oryhon and Alexis M. Oryhon. Celebrated by Fr.
Myron Oryhon and Fr. Vasyl Sendeha.

Holy Matrimony...

s of 01/24/2012

Vladimir V. Bogachuk and Marija lvanova in St. John the
Baptist Parish, Johnson City, NY on June 25, 2011, witnessed
by Sergei Caletu and Maja Ivanova. Celebrant: Fr. Zinoviy
Zharsky.

Sviatoslav Bolshakoff and Elena Kovalski in St. George Parish,
Yardville, NJ on February 8, 2003, witnessed by Ivan Ivahnenko
and Maria Levko. Celebrant: Fr. Petro Levko.

Kevin Michael Dobransky and Carlye Marie Brennan in St.
John the Baptist Parish, Johnson City, NY on November 12,
201, witnessed by Peter Dobransky and Tracey L. loannisci.
Celebrant: Fr. Zinoviy Zharsky.

Yuri Mikalayevich Dzialendzik and Katsiaryna Darafeyeva
in St. Mary Parish, Oklahoma City, OK on November 19, 2011,
witnessed by Nataliya Smith and Robby Wall. Celebrant:
Archimandrite Raphael Moore.

Dmitry Luchinin and Anna Litvinova in St. Andrew Parish,
Boston, MA on September 10, 2011, witnessed by Nicholai
loannidis and Elena Cherbakova. Celebrant: Fr. Roman Tarnavsky.
John Anthony Muller and Tatiana Connolly in St. Volodymyr
Parish, New York, NY on October 29, 2011, witnessed by Daniel
Muller and Anita Ghandi. Celebrant: Fr. Volodymyr Muzychka.
Mark Robert Underhill and Tatyna Lichtchouk in St.
Volodymyr Parish, New York, NY on November 6, 2011,
witnessed by Christopher Underhill and Alice Lichtchouk.
Celebrant: Fr. Volodymyr Muzychka.

Asleep
in the Lord...

as of 01/24/2012

Baranyk, Josephine of Johnson City, NY on May 28, 2011, at
the age of 90 years, officiating clergy Fr. Zinoviy Zharsky of St.
John the Baptist Parish, Johnson City, NY.

Bindas, John of Valparaiso, IN on November 18, 2011, at the age
of 92 years, officiating clergy Fr. Raymond Sundland of St. Michael
the Archangel Parish, Hammond, IN.

Cenesky, John of Binghamton, NY on December 29, 2010, at
the age of 91 years, officiating clergy Fr. Zinoviy Zharsky of St.
John the Baptist Parish, Johnson City, NY.

Chujko, Nadia of Ringoes, NJ on November 14, 2011, at the age
of 83 years, officiating clergy Fr. Petro Levko & Fr. Yurij Siwko of
St. Andrew Memorial Church Parish, South Bound Brook, NJ.
Dmyterko, Peter of Guilderland, NY on January 17, 2012, at the
age of 79 years, officiating clergy Fr. Paul Szewczuk of St. Nicholas
Parish, Troy, NY.

Fedorak, Ann M. of Allentown, PA on January 3, 2012, at the
age of 96 years, officiating clergy Fr. Myron Oryhon of Protection
of the Holy Theotokos Parish, Allentown, PA.

Gooley, Olga of Binghamton, NY on July 11, 2011, at the age of
89 years, officiating clergy Fr. Zinoviy Zharsky of St. John the
Baptist Parish, Johnson City, NY.

Gulachok, Mary of Johnson City, NY on June 11, 2011, at the age
of 82 years, officiating clergy Fr. Zinoviy Zharsky of St. John the
Baptist Parish, Johnson City, NY.

Gulachok, Madaline S. of Owego, NY on December 9, 2011, at
the age of 81 years, officiating clergy Fr. Zinoviy Zharsky of St.
John the Baptist Parish, Johnson City, NY.

Hoca, Iris L. of St. Paul, MN on December 3, 2011, at the age of
93 years, officiating clergy Fr. Evhen Kumka of St. Michael’s and
St. George's Parish, Minneapolis, MN.

Honchar, Fedir of Orchard Park, NY on December 11, 2011, at
the age of 79 years, officiating clergy Fr. Yuriy Kasyanov of Holy
Trinity Parish, Cheektowaga, NY.

Karbonik, Mary (Mae) of New Britain, CT on November 12,
2011, at the age of 93 years, officiating clergy Fr. Andrii Pokotylo
of St. Mary Parish, New Britain, CT.

Kardashinetz, Tamara of Columbus, NJ on November 4, 2011,
at the age of 89 years, officiating clergy Fr. Petro Levko of St.
George Parish, Yardville,NJ.

Mackiewicz, Alex Frank of Allentown, PA on November 13,
2011, at the age of 43 years, officiating clergy Fr. Myron Oryhon
of Protection of the Holy Theotokos Parish, Allentown, PA.
Mihaychuk, Dr. Jerry (Jaroslav) of Parma, OH on December 6,
2011, at the age of 87 years, officiating clergy Fr. John Nakonachny
& Fr. Michael Hontaruk of St. Vladimir Parish, Parma, OH.
Politylo, Anna of Herkimer, NY on November 23, 2011, at the
age of 90 vyears, officiating clergy Fr. lvan Semko of St. Mary
Parish, Herkimer, NY.

Russo, Richard E. of Butler, PA on January 6, 2012, at the age
of 56 years, officiating clergy Fr. Paisius McGrath of Sts. Peter
and Paul Parish, Lyndora, PA.

Schneider, Forrest L. of Crestwood, IL on November 20, 2011,
at the age of 95 years, officiating clergy Fr. Vasyl Sendeha of Sts.
Peter and Paul Parish, Palos Park, IL.

Sewanich, Helen of Butler, PA on November 19, 2011, at the
age of 90 years, officiating clergy Fr. Paisius McGrath of Saints
Peter and Paul Parish, Lyndora, PA.

Suprunenko, William of Brooklyn, OH on November 26, 2011,
at the age of 74 years, officiating clergy Fr. John Nakonachny of
St. Vladimir Parish, Parma, OH.

Tymchyna, Anna of Johnson City, NY on October 22, 2011, at
the age of 93 years, officiating clergy Fr. Zinoviy Zharsky of St.
John the Baptist Parish, Johnson City, NY.

Waschak, Helen of Clearwater, FL on October 23, 2011, at the
age of 85 years, officiating clergy Fr. Harry Linsinbigler of Protection
of the Most Holy Mother of God Parish, Dover, FL.
Wawrykow, Olga Zaremba of Zelienople, PA on November 13,
2011, at the age of 84 years, officiating clergy Fr. Michael Kochis
of St. Vladimir Parish, Ambridge, PA.

Zavacky, George of Butler, PA on January 5, 2012, at the age
of 94 years, officiating clergy Fr. George Hnatko of Sts. Peter
and Paul Parish, Lyndora, PA.
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Please remember in your prayers...
Ilpocumo 3rapgan y Bawny moanTgay...
JANUARY - GIYEHL
28th 1942 -  PROTOPRIEST ISIDORE KOSTIUK
27th 1955-  PROTOPRIEST JOSEPH BODNAR
6th 1958 -  PRIEST STEFAN VULCHYN
9th 1968 - PROTOPRESBYTER JOHN SAWCHUK
Oth 1968 - PROTOPRESBYTER LEV WESOLOWSKY
26th 1974 -  PRTOPRESBYTER ALEXANDER DOWHAL
Oth 1984 - PROTOPRIEST MYKOLA UHORCZAK
20th 1990- ARCHBISHOP WOLODYMYR (DIDOWYCH) BR A
28th 1990- PROTOPRESBYTER JURI] HULEY <R
17th 1996 -  PROTOPRIEST TYT MELNYCHUK 79 Q’? A
13th 1996 -  PRIEST GREGORY WOLKOWYNSKY Bi‘ll‘ld ﬂAM’ﬂ'I'I:!
19th 1999 -  PROTOPRIEST MYKOLA HODYNSKY
10th 2002-  PROTOPRESBYTER PETRO BUDNY] Memory €ternall
23rd 1934 -  BISHOP JOSEPH (ZHUK)
17th 1965 - PROTOPRIEST ANTONY BERYK
12th 1966 -  PRIEST LEONTI] KWARTYRIUK
FSBRUARY 12th 1970 - BISHOP ALEXANDER (NOYTSKY)
19th 1974 - ARCHBISHOP IOV (SKAKALSKY])
AIOTHﬂ 16th 1986 -  PRIEST JOHN ZAZWORSKY
18th 1989 -  PROTOPRIEST DMYTRO SAWKA
2nd 1990- PROTOPRESBYTER ANDREW BECK
20th 1991 - PROTOPRESBYTER MYKOLA CHERNIAWSKY
Bi‘IHA "AM’ﬂ'l'll! 25th 1991 -  PROTOPRIEST MYRON PACHOLOK
Memor\r e-l'ernal! 3rd 1998 - BISHOP PAISI] (IWASCHUK)
6th 1999 -  PRIEST JAMES MILLER
13th 2006- MITRED PROTOPRIEST MYROSLAW HLYNSKY

Orthodox Christian Bible Studies provides free multimedia resources that are formed - and informed -
by the Holy Tradition of the Orthodox Church.

j the biblical text and its historical background,
| and learning how the biblical truths you learn
can transform your life.
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UKRAINIAN ORTHODOX GHURGH OF THE USA
OFFIGE€ OF PUBLIG RELATIONS
CALENDAR OF EVENTS
Get involved in the life of your Church!
The successs of all Church sponsored events depends upon your participation!
UOL Lenten Retreat Teenage Conference
17 March, 2012 8-21 July, 2012
Villa Maria Retreat Center (OH/Western PA) All Saints Camp - Ages 13-18
Villa Maria, PA Emlenton, PA
UOL Lenten Retreat Jr/Sr Ukrainian Orthodox League Conventions
24 March, 2012 26-29 July, 2012
St. Francis Retreat House Hosted by
Bethlehem, PA St. Mary’s UOL Chapters - Allentown, PA
All Saints Camp Open House Mommy/Daddy and Me Camp
5 May, 2012 31 July - 4 August, 2012
All Saints Camp All Saints Camp - Ages 4-8 + (Parents)
Emlenton, PA Emlenton, PA
Young Adults Memorial Day 2012 College Age Mission Trip to Ukraine
25-28 May, 2012 1-19 August, 2012
All Saints Camp Sponsored by the Consistory Offices of Youth
Emlenton, PA and Young Adult Ministry and Christian Charity
Church School Camp Annual Family Fest
24 June - 7 July, 2012 31 August - 3 September, 2012
All Saints Camp - Ages 13-18 All Saints Camp
Emlenton, PA e A
-
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